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A CoufUt from “ ‘Omar Khayydm ”. 

Life’s caravan moves past in wondrous wise, 

Then make the most of time— in merry guise. 

edition of FitzGerald’s Ruhd‘iydt of ‘Omar Khayydm, p- 32-) 




ERRATA 

p. 25, last line. For read 

p. 45, last line but one. For Cj jU-. read OiU- 



PREFACE 


TF Ibn Yamin is not a poet of the first rank in the composition of odes 
^ J- (^ghazal)^ or longer poems [qasida]^ he has a right to a higli place amongst 
the authors of poems dealing with ethical subjects, and we may count his moral 
poems as outstanding and conspicuous examples of Persian poetry.” 

So writes his biographer Rashid-i~"^''asimi. It must always be difficult 
for an Englishman to appraise the works of Persian poets ; but in comparing 
Ibn Yamin with ^Omar Khayyam, whose quatrains are so well known to us 
through FitzGerald’s paraphrase, certain points stand out clearly, and in order 
to the better understanding of our poet it may be well briefly to refer to them. 

Both poets lived in the same district of Khurasan to a good old age^ 5 
both breathe the literary atmosphere in which they lived ; both of them were 
Arabic scholars, but neither of them is in the first rank of Persian poets ; both 
of them looked with wonder and astonishment on their environment 5 both 
of them expressed themselves in language which can easily be understood by 
common and unlearned people 5 both of them used as the vehicle of their 
philosophy short and pithy forms of verse j both of them emphasize the 
temporary nature of our existence in this passing world ; both of them look 
on speculations with regard to a future state as waste of time and folly — but 
^Omar Khayyam as an astronomer is more antinomiari than Ibn Yamin and 
expresses himself more freely, more courageously, and more profoundly. Ibn 
Yamin has nothing to match Khayyam’s Kuza^ndma. On the other hand, 
Ibn Yamin, who claims to be the apostle of Wisdom, or perhaps we should 
say of common sense, has in his armoury a keen sense of humour, and can 
defend himself with the winged shafts of siitire. For instance, taking Count 
Schlechta-Wssehrd’s paraphrase : — 

Manchen Freund crwahltc icb,^ 

Dass er schlage meinc l^einde, — 

Und dass Schicksal liaif dcin Freunde, 

Sdilug und Schlug — doch schlug es niich ! 

^ 'Omar Khayyam die<! in A.n. anti Ibn Yamin in. 1:367. 

^ 'Omar Khayyam nsetl the or quatrain, that lends itself admirably to epigram, and Ibn Yamin 
used as a rule the qita* or short poem in which all the couplets rhyme together. We are here concerned 
with pfa's only. The word y/’/a* means a Jragmtnt^ hut with all deference to the opinion of the latr 
Professor E. G. Browne of Camhridgts this word Im come to mean in poetry a shrt pom and may be 
compared to the English sonmi^ embodying as a rule a single thought or emotion. 

My paraphrase will be found on p. “ Priends.'* 
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Again : — 

Hast du ein Feld und Ochsen zwei zum Pflug/ 

Nenn einen „Schah“, den anderen „Wesir“ ; 

Und scheint dir diess zum Wohlsein nicht genus, 

Geh kin und Geld von Juden borge dir. 

Noch besser so als sick im Dienste neigen 
Und Sclavenhuld’gung jedem Wicht bezeigen ! 

Moreover, Ibn Yamin is free from the Bacchanalian addresses to the 
Sdqij many of them probably spurious, which tarnish the lustre of Khayyam’s 
reputation ; and whereas the latter, failing in his search for something that 
would satisfy his spiritual aspirations, falls back on a pretended worship of the 
wine-cup — Ibn Yamin, taking pleasure in wine and the society of his friends, 
is by nature Spartan rather than hedonist, and devotes his genius to teaching his 
fellow-men how to live wisely and happily. 

Like Vergil he was a born lover of nature and was imbued with a keen 
sense of the dignity of labour. For instance, Ibn Yamin writes : - 


“ And every hyacinth from out the ground 
Was once a ringlet that some forehead bound 
Of sweeter scent than ambergris. My heart ! ” 

And again : — 

‘‘‘To till the soil contented be^ 

That you the great results may see.” 

Moreover, Vergil’s kindly picture of the garden of the old man of Corycus, 
who had reclaimed a waste patch of land ^ near Tarentum and was in his 
own mind possessed of the wealth of kings, finds its counterpart in sucii 
expressions as : 

“ Without his pomp is verily a king.” ^ 

and 

‘‘ Is in this w^orld of his own time a king.” 

If we weigh in the balance the reputation of these two philosophers during 
their own life-time, we find that Ibn Yamin for his livelihood held on to the 
skirts of warring chiefs, had frequent periods of disappointment and depression, 
but lived to enjoy the fruits of his laureatship in popular esteem. On the other 
hand, ‘Omar Khayyam, though much esteemed by a small band of free-thinkers 
(dzddagdn)^ was anathematized and persecuted by religious zealots, and his 
poetry remained unhonoured and almost unknown until by a curious chain of 
accidents it was as it were revealed, glorified in an English dress, and acclaimed 


^ My paraphrase will be found on p, 45, “ In Praise of Husbandry,’' 

^ See Men of Vision ”, p. 31* ^ See ‘‘True Alchemy ”, p, 28. 

. . . cui pauca relict i 

lugera runs erant . . . Georg, iv^ tay. 

^ See “One’s Native Land”, p. 14. 


® See “ The Simple life ”, p. 1 5. 
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by the multitude as expressing in some measure the sentiments of the elusive 
and shallow individual known as “ the man in the street Moreover, as was 
to be expected, the Apostle of common sense has never been charged with 
Sufism or mysticism- — a charge made not infrequently against Khayyam and 
vehemently rebutted by Edward FitzGerald. 

In order to give some idea of the life of Ibn Yamin amongst the disorders 
that have been hinted at, the simplest plan would seem to consist in making 
notes and extracts from the poet’s biography,^ as compiled with admirable care 
by Rashid-i-Yasimi. The extracts will not follow the exact words of the 
biographer, because sometimes the Persian dress sits ill on English shoulders, 
but will closely follow the sense of the memoir. In this way the reader may 
become acquainted with a remarkable man who lived in the courts of the petty 
Sultans of Khurasan at a time when they were unceasingly at war with one 
another — and after reigning a short time were usually put to death by their 
rivals, or assassinated by aspiring and ambitious conspirators. However mucli 
Ibn Yamin may have been inclined towards peaceful and intellectual pursuits, 
at the age of 56 he accepted his patron’s invitation to take part in a military 
expedition, and thus it came to pass that he nearly lost his life, and did actually 
lose the whole of his accumulated poems [dkvdn) in the plunder of his tent. 

I therefore extract the following from Rashid-i-Yasimi’s preface 
Dawlatshah of Sarnarqand recognizes him merely as the encomiast 
of the Sarhaddr or Sarb(^ddl 5 the author of the Maprud-al Fusahd merely 
as the eulogist of Tugha 'Fimdr. Professor Browne throws doubts upon 
his eulogies of the Sarbadar 5 in brief nothing has come to hand from the people 
he praised, or from his family — or crmcerniag his travels and tlie dates of his 
birth and of his death. Hie authors of the memoirs of the poets have written 
briefly and in uncertainty about him, and have excused themselves for the reason 
that his diwan was lost and it was considered impossible to ascertain the true 
history of his life. 

“ I’lie <mly diwans that are extant are those containing sonw qipds 
of his poetry. Some of these pta^s were printed at Calcutta in the year 
A.D. 1865 and published, but this edition, though it gave a good number of his 
verses, had not a single line devoid of errors/^ However, Schlechta-Wssehrd 
has rendered some of his qitrfs into German/ and shown their merits. 

One of the contemporary scholars, AqA Mirza ^Ali Akbar KhAn 
DehkhudA, decided to collect, as far as possible, Ibn Yamin’s scattered poems, 

^ Publishefi at Tehran m the year 1303 of the Shamsii m, corresponding to 1924-5* 

^ Although neither quite correct nor complete,, the edition not m bad as YAgimi thinks it to hr. 

Count Ottokar Schlechta*W8sehrd’’8 sdection was entitled 3 n BrueAsiMchf that la, li*/? 

Tamm^s Fragments or MuqattaUid-’ihn Taming and his hr«t edition was published at Vienna in 1S52. 
It contains X64 Ilig second edition was published at Vienna in 1879. contaim 

X59 the number 146 occurring twice* Both editions we in my humbk opinion very attractive. 

Many pieces are slightly altered in the edition of 1879. The translation h sometimes very fr«, and 
Count Schlechta, as for shortness I propose to call hlm^ geems wmetimes to iiave added to the text 
out of the treasure-house of his own erudition. 
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and succeeded in collecting about 8,000 couplets,^ so that to-day the diwan of 
Ibn 'Y amin is almost perfect. However, a friend of his stated that more than 
10,000 couplets of Ibn Yamin’s poetry were found in Tabas and had then 
lately fallen into the hands of the ill-disposed and were burnt . . . 

'' The diwan and all the selected pieces bear no marks of having been 

tampered with by the collector ; and there are others also that the memoir- 
writers are quite unacquainted with — and we are fortunate that in showing 
forth the poet’s intellect we have been aided by the collector in putting the 
wholly forgotten poet on his feet again ... * 

“ F rom the perusal of this brief treatise, the object of which is to set forth 

the philosophical principles and practical wisdom of Ibn Yamin, you may say 

a lesser Khayyam emerges^ who sees more clearly than his contemporaries the 
wheeling of Time, and weighs moral truths more accurately than could they, 
bigoted and hoodwinked as they were . . . 

“ This memoir shows Ibn Yamin at darbars and at banquets, on the battle- 
field, and in the libraries of scholars and learned doctors — in a word, in the 
palaces of Sabzawar, of Naishapur, and of Gurgan, to which his world-wide 
fame rather than his personal qualities introduced him. His diwan was lost 
in A.H. 743 (a.d. 1342')^ 3-nd thus all the verses that he had sung in the first 
two-thirds of his life disappeared. 

Ten years later he was busy collecting his poetry. He brought together 
what was recovered from his own memory and from the note-books of friends, 
and added thereto what he wrote afterwards. 

“Thus Ibn Yamin had two periods in his poetry — the first from the 
end of the seventh century a.h. to the year a.h. 743 (a.d. 1342), the second 
from this year to a.h. 769 (a.d. 1367). The first period is that of his youth, 
and it was specially fruitful in odes and lively pieces and disputations with his 
father, the Amir Yaminuddin. The second belonged to his old age, and was 
productive of moral and didactic pieces. 

Unfortunately only a small portion of the poetry of the first period is 
extant, and for this reason little is known of Ibn Yamin’s youth.” 

It appears that the poet’s full name was the Amir Fakhruddin Mahmud Ibn 
Yamin. Yasimi discusses at considerable length the date of his birth, which 
is finally given as a.h. 685 (a.d. 1286). Very little is known about the poet’s 
father, the Amir Yaminuddin, who was, however, a poet of repute. 

Dawlatshah says the Amir Yaminuddin Tughrai came to Faryumad 
from Turkistan in the reign of Sultan Muhammad Khudi Banda, and bought 
an estate and became a citizen. . . . 

1 Lit. Bayts, A bayt is commonly translated couplet, but there is a difference, for as tlie entrance 
the Arab tent (house of hair) has two folding doors {mtsrd^) so in (the house of) poetry the hayt con- 

aists of two hemistiches, which are written in one line and not as in English one above the other, and the 
bayt IS the foundation of all poetry. Hence a quatrain is properly a dn-hayti. — ‘Ariiz-i-Saifi and Lit. 

nist, Qj rersta^ vol. n, ^ ^ 
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“ This may have been in the year a.h. 698 (a.d. 1298) when Ibn Yamin 
was 13 years old . . . 

His father was his tutor in poetry and introduced him to the court of 
Khwaja ^Alauddin, who at one of his levees presented the boy with a cup of 
wine as a reward for his proficiency in poetry. . . . 

“The Amir Yaminuddin died at Faryumad in a.h. 722 (a.d. 1322) 
when Ibn Yamin was 37 years of age, and when his fame as a poet was 
established.” 

As showing the extraordinary admixture of the amenities of civilization 
with the bloodthirsty despotisms of that time, we may note that “ some of 
Ibn Yamin’s verses in praise of a hospital founded by the Wazir ^Alauddin in 
Faryumad are extant — and he not only praises the founder, but especially 
commends the damsels, who as in the present day ‘ girded themselves in the 
service of the sick h” 

I must add a few more extracts in order to portray the environment in 
which the poet lived and which had its influence on his character : — 

“The year a.h. 736 (a.d. 1335) is of great importance in the annals 
of Iran, because in this year the line of Chingiz Khan, that had ruled in Inin 
for more than a generation, began to lose its power, and the last Sultan of that 
family, Hulagu Abu Safid Bahadur Klian, died of some unknown disease. As 
he left no heir the more powerful Amirs in every corner of the kingdom assumed 
despotic powers and ascended the throne of kingship. In this year the govertt- 
ment of Iran suffered a sudden revolution and the central power of the SuMn 
was shattered as by an earthquake. And this was the year of the birth of the 
Amir Timfir Gurgan, who about half a generation later brought the kingdom 
under the power of the Mughals, and overthrew the petty kings. • . . 

“ It is in this convulsed half-generation that Ibn Yamin passed the remainder 
of his youth. If he recommended seclusion from the world and contentment 
with an ordinary livelihood, and forbearance, it is not surprising 5 and if in 
order to gain his living he praised many Amirs it is no disparagement, because 
in the tremendous revolution nothing but adherence to one of the plundering 
Amirs secured tlie means of living 5 and if anyone, like RaMi, disliked spending 
his days in distant lands, and possessed some land and had some followers of his 
own tribe and relatives, and had settled his wife and children in a certain spot— 
there was no help for him except by holding on to the skirt of one of the Amirs 
that like lightning shone out suddenly, burnt and disappeared. . . . 

“ Khurasan more than any other part of IrAn was subject to the depreda- 
tions of the tribal leaders. . . . The best way of setting forth the rise of petty 
Sultdns ... is the history of the Sarbaddrs {gallms*hirds\ in the service of 
whose Sultdns Ibn Yamin spent the remainder of his life, and from his eulogy 
of them made his living.” 

Rashid-i-Ydsimi discusses the origin of the nickname Sarbaddr. But 



PREFACE 


xii 

briefly we may say that the origin of the revolution in Khurasan in the year 
A.H. 736 (a.d. 1335) was similar to that of Wat Tyler in Kent in 1381. The 
extreme harshness of the tax-gatherers was rendered more offensive by intolerable 
insults to the chastity of the peasant women-folk, and at Bastin in Sabzawar the 
brothers Hasan Hamza and Husayn Hamza were provoked to draw their swords 
and kill the nephew of 'Alauddin, the Wazir of Khurasan, and chief agent of 
the Shah, saying : ‘‘ We are gallows-birds and cannot bear this indignity,” 
' Alauddin promptly supported his agents with soldiery, but the Amir Abdurrazaq 
protected the brothers and collected his friends, saying : “ It is a thousand 

times better to be killed fighting valiantly and to sec our heads on the gallows 
than thro’ cowardice to be slain.” For this reason, adds Yasimi, they are called 
Sarbaidr, 

As to the poet’s loss of his diwan, Yasimi relates that in the year A.n. 743 
(a.d. 1342) the Amir Mas‘ud Sarbadar was engaged in the conquest of Hanit 
and invited Ibn Yamin to accompany him, 

“ The meeting of the two armies took place two farsakhs from Zawa 
(near Harat) and the battle was joined on the morning of the 1 3th Safer, a.h. 743. 
At first the battle went against the Haratis, and Mas‘ud when he saw himself 
victorious, wishing to free himself from his family rival Hasan Juri, sent a 
certain person to put him to death. But at this time the Haratis collected 
together again and defeated the army of the Sarbadars. Mashid immediately 
bore off the body of Shaykh Hasan Juri and the military chest and fled. Great 
numbers were made prisoners and the Haratis were victorious. . , , I'hc 
army of Harat reached the camp and began to plunder, and Ibn Yamin’s tent 
was one of the assemblage of tents and was plundered, and everything he had 
was plundered, as also his diwan. , . . 

And out of the fifteen years’ reign of Khwaja‘AIi only three years were 
in the life-time of Ibn Yamin, namely from Ziqa‘da, a.h. 766 (a.d. 1364), to 
Saturday, the 8th of Jamadi-ul-akhir, which agrees with the date given in 
the beginning of this memoir.^ , . . They have written — -In this night Ibn 
Yamin was engaged in prayer, and in the morning when men passed by his 
domed house they found him lying on the ground at his praying place, and this 
fragment was found near him : — 

How griefs the heart of Ibn Yamin did rend 
And liow he left this Inn — seek not to find. 

Holding the book ^ and looking towards IFe Friend 
Smiling, with Death ^ he left the World behind.” 


^ That 1 $^ in agreement with the date a.h. 769 (a.i>. 1:367), whm Ibn Yamin ww years 
old according to our reckoning, and 84 according to the Mnhammadan compntatioin 
^ The book, the Qurdn. 

® The Friend, that is God* 

^ With Death, lit. with the Angel of Death. The Persian text will be found in the Appendix. 
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As to the present paraphrase^ which extends to only loo qkd^s and 
is couched in the simplest language, I may explain that I undertook the work, 
or rather pastime, at the suggestion of my literary friend Professor M. Mahfuz- 
ui Haq, M.A., of the Presidency College, Calcutta. My hope was that a poet 
and philosopher who is highly appreciated by his own countrymen, and wherever 
the Persian language is known, might also be appreciated by the English friends 
of Persia, and that a text free from corruptions with a simple English 
paraphrase might become accessible to the many who are interested 
in Persian literature. But I found it very difficult to obtain any 
version of the Qita'^s i^Muqatta^at), It seemed that Ibn Yamin’s shrewd 
philosophy appealed so strongly to his admirers that they could not easily be 
persuaded to part with any versions they might possess. Eventually my friend 
obtained for me from Hyderabad, Dcccan, a copy of a version, lithographed 
and published at Bhopal about 1890. But as this version is not free from errors, 
I submitted my selection to the Professor, who collated the Bhopal lithograph 
with the Calcutta printed version (see note 2, p. ix above) and the MSS. C ” 
and D ” mentioned in the list below. Professor Mahfuz-ul Haq went even 
further, for on doubtful points he consulted Persian scholars rcsiikmt in Calcutta, 
including Khan Bahadur Riza Wahshat (a master in prosody), 

and compared the readings found in Rashid-i-Yasimi's biography. ^Fherc 
is, therefore, good reason to think that the text is sound not only in its wording 
but also as regards metre. And if this is so, the credit belongs to Professor 
Mahfuz-ul Haq and to Mr. Wahshat, who, however, think that if older and more 
correct texts had been available the present text might have been further 
improved. I may add that subsequently I compared the text very carefully 
with the MS. ‘‘ E which is, however, not very reliable. I am also indebted 
to the Professor for his notes on difficult passages which I have marked (M.) 
accordingly ; but he wishes me to say that his notes were in fact not 
written for printing 

There was little help to be derived from Count Schlechta’s paraphrase, 
which is generally very free.^ 

The following list shows the versions consulted : — 

A. The Bhopal lithograph, 1B90. Now very difficult to obtain. On the whole a 
very fair text, but has defects in wording and specially in metre, contains 484 
qita^s, 

B, The edition printed in Calcutta in 1865, Now out of print and very difficult to 
obtain. Professor M. MahfuK-ul Haq obtained a copy from Hakim Habib-ur 
Rahm«ln of Dacca. Although neither quite correct nor complete, the edition is not 
so bad as YMmi thinks it to be. Contains some good 

^ Through the courtesy of Herr C. M. Eempis, of Tubingen, I am enabled to <yiotc the MSS. which 
formed the foundation of Count Schlechta’t paraphrase N.F. 145^ in the National Library, Vienna, in 
the Nastaliq character, not alphtbctically arranged, written by hiusayn al Kltib at Shirla: b 1477, 
contains more than 600 pieces. N.F. in the National Library, Vienna, in the Nastall^ character, 
alphabetically arranged, written by MustafI Ibn Piyila Beg in a.». 1561, contains more than 3Z0 pieces. 
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C. MS. No. 582 in the Library of the Asiatic Society of Bengal, alphabetically arranged, 
transcribed in a.d. 1645, the text fairly correct, consists of 91 folios. 

D. MS. of the Kuliiyat-i-Ibn Yamin in the Buhar section of the Imperial 
Library, Calcutta, not alphabetically arranged, copied by the order of Mirza Nasir- 
ud Din Muhammad by Muhammad Fadil in a.d. 1617. Comprises 428 folios. 
The text is better than “ C ” above and the number of qita^s is also larger. 

E. MS. I.O. 277 (Ethe 1231) in the Library of the India Office, undated and the 
name of the copyist not given. The ancient and beautiful Nastadiq script would 
seem to belong to the sixteenth century. Formerly belonged to Mr. Richard 
Johnson, Bahadur, and has his signature and the date 1778; not alphabetically 
arranged ; text unreliable, contains 170 qita^s. 

F. MS. O.R. 4910 in the British Museum, in the Nastadiq script, not alphabetically 
arranged, comprises 44 folios. 

G. MS. Add. 16,806 in the British Museum, rough NastaTq script, seven folios 
bound up with selections from Hdfiz, intended for a child’s instruction. 

In the notes references are made to : — 

Ha£z, Haidari Press, Bombay, 1883. 

The Koran (Qurdn), RodwelFs translation, 1861. 

‘Omar Khayydm. My edition, 1931. 

The “Fragments” are arranged alphabetically and agreeably to the 
Bhopal diwdn. 

E. H* Rodwell. 

Holbrook, 

Near Ipswich. 

t$tk October^ 1932 . 
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1 V«-J!.)'ila3 -A>tl 

O' ! jL.. .^3* 


Retirement from Office 

Retirement and seclusion, loneliness, 

These save trom untold dangers and 
distress ! 

From vilest snare the Anqa,- Hying free. 

Lives all alone — as here 1 counsel thee. 

Choose thou a ceil — and take a book, 
^'herein 

'Phe grace ot all the poets thou siialt win. 

And he who tliinks with ibn Yamin in 
this, 

Is not alone, but lives with them in 
bliss. 


^ ty j\ (St j' 

^X* j Jy. (5'y“ A' 


J^U jja jJoX jb 

1>Ip1 j\ 

(--bj <Jl>> 

yfCil CA*! iA ^ a, 

j 3 0’'* 

O^OiT ^ ^ 3^ Ca* 


Disappointment 

With pleasing pledges ! leaven did me 
misguide, 

No fruit I saw^ ir<’>ni countless hopes 
belied ; 

With speciotis tahs Fate often flatPring 
me. 

Beguiled me in the hope of wealth to be. 

.As nothing but tiic hcart-aclie did ensue, 

Uncivil Bureaucrats caused loatliing too. 

And now' behold 1 proffer to the learned 

A couplet in these circumstanres turned : 

“ do verse and metre all my w'ords relate, 

How far from grave intricacies of 
State ! ” 


1 Hie word rudij) widch I have rendered rkymwgs literally means riding khind a horseman on the 
same horse, 

a The K 4 Hfii\ lie. long necked 5 a fabuloufs bird, also called himurg/h the CJriffin, sometimes translated 
Tkrnix 5 said to frequent 'the inaccessible peaks of mountains, where it broods in hermit-like meditatioru 
With them- There is a pun in this line. The Hrst tmhd means ahne 5 the second tankd h the 
plural of tern and means persons (M). 

^ Compare HilfiiK, who complains of his own worthlessntp as compared with statesmen. Ail 
quotations hi the Persian character will be found in the Appendix. 
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0 Iais-I |>.lc L 

^y i)^ b (^\j 

b^ 

^\c ^\ o5 <y\ 

1 j' iJ^ j^b® .w3^ 

bjj^. J oUjlS^ <wlL j j 

^J J*2i V*“ J CT*^ ^ 

jl ^ *A>lc 

1 / J^ Jj^Lj jiLi j!j5^ jl 

oT" u>it^ j j-^ 

c3.i> »\,>^Li.5C^^] ^J'f^ ^sP 

^ ^^J*jCLkM9 

ijf j^ •^j'^j' o^sj^ <wCij ji 


^y*S^L Aii^ cs^j*^ 

LL:? bj' 

(S^ 0^*^ -3^ 

\.^y, cJ i' ^ 

ol5o J>jl^ jl ob> 

ll^l JkJ*/ \i ^ k.S^ 3I 3^ 


Friends 

My friends were chosen, one and all, 
To pound my foes to pieces small. 
Through them ^ Time ^ pounded lustily 
But then, alas ! it pounded me. 

Avarice 

Son of Yamin ! If thou the whole worlds 
gain, 

Let not thy heart therefor be over-fain. 
And if thou lose the whole creation 

Be not disturbed by much vexation. 

Since “ is ” and “ is not ” stable ne’er 
remain 

Thrust from thy mind the mem’ry of 
them vain. 

Contented — follow Wisdom as thy 
Chief” 

For only he can lose the chains of grief ; 

The Polisher — Content — and master he 

Alone from rust of greed can make thee 
free. 


False Friends 

To choose a friend is never wisdom’s part, 
When he with enemies is one in heart : 

Expect not goodness from an evil seed, 

Nor sugar from a common marsh-born 
reed. 

As shepherd ^ take a lamb that watches 
late, 

Rather than dog that has a wolf to mate. 


Wealth and Power 

Two reasons only justify the wise 

In seeking for this “ world ” ^ of varied 
guise. 

1 Through them. Lit. JBy their endeavours, ® Time. Count Schlechta translates Fate, 

® Lit. a better shepherd is a lamb that keeps watch, than a dog, etc. Count Schlechta's second edition 
is far more correct than his first edition. 

^ World of varied guise, jahdn4''pur fan rd<, means as shown in 1. 6 wealth derived from whatever 
source. Compare Mark viii, 36 : For what shall it profit a man if he shall gain the whole worlds and 
lose his own soul. 


b ob- bs'c 
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1 j ^^yA^2> <X*S ‘ L 

*Aj> 1 3 ^ -Ai i^S 3 

Cr^ JU \J=i/^ ^ 

•a.a*'!) o>Amj>“ 

oxS' '3-^^ 

!_) 'i^^y j^lutl (_,Lj?W- 




i ^ '^^j yuj^iis) cJ^ ^' \/^ 

<S*^ {S^ 

1 C-''*^^ ■mL s ii ' W' 

II 3 j yf i *Aj I •A.fcj.*^ i) 
3jU (J*^ 4 j l^” ^ 

r- ^ 

•Ai Lm.,*« ^3 

IJj t 

t>£ i 

«... Y 

jyc4 ^ As 1 3 A::^ (JX^ 


C/J c>***»' J>\, '^•J)^ s.^ 
b Cjj[53jj j JJJ 


jUr 


j«r*^ b ‘^J 




3 

Either to help a friend to gain success. 

Or to tread down a foe in bitterness. 

And he who makes a search and does 
not know 

That these results from wealth and power 
flow, 

Is like a man who gathers ^ sheaves and 
binds, 

And gives his harvest fully to the winds. 

To stupid dolts what gains can e^er 
accrue, 

Except the heart-ache and the meagrims 
too ? 

Earning and Spending 

He who amasses wealth by so-called art, 
If his endeavour is confined to getting, 

Commits an error in his foolish heart, 

And one the wise deem matter for 
regretting. 

Amassing wealth is not an art — Ah, no I 
If spending also follows not behind. 

Earning and spending must together go, 

If kindly art be perfectly designed. 

The son of old Yamin spoke what he 
knew^ — 

Who knows about it all — and what 
think you 

T HY Work ^ 

Son of Yamin I If wisdom is ihy friend. 
Begin thy daily work in merry mood. 

Strive lest perhaps untoward hours end. 
Thy happy days and simple livelihood.® 

Think time a privilege. Perhaps this year, 
Last year’s amenities may fail to bring ; 


^ Citthers. hit, wko gatkm in pwriy* 

^ Count Schkehta’s paraphrase has Iktk similitude, 
® Simpkneas—not In the text, but implied. 
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I «iiAwiC!>" ^fO I ^ 

\j Cjj^^ ^3 ^ 


Let not anxieties too hardly bear, 

But as December ^ make to pass thy 
spring. 

For little recks He ^ what betides to thee, 
Who ordered what thy business shall be. 




o 3 t ^ ^ 

(5b (ib j, ^ Jj^ Jd 

^y>^, Ai w/Ao J j j 3\ CfJ^ 

u*5c- j.:> ^ \ j f ^ 


sj“== 


jW' 


ujb 




lJI <5»- 


cJillbi J oijji>- (jyj 


^jfi,J b Ob^ 

^3^3 ^ (^aLw 3 

jj La c-aS^ 

%3y^ A 3 ^ 3^ u>>"^ L 

A.^ <Jj jIa b 

4 ) 


Rh'jming in Ba « 

The Silver Lining 

If things are not as you would have 
them be, 

Praise God there is in them no fixity. 

And if Fate’s cycle is not to your mind, 

Be not put out, but rather be resigned. 

Tho’ day be turned to night by some 
unright. 

Think how the dayspring ever follows 
night. 

Love Omnipotent 

When sun and moon from out my sweet- 
heart shine, 

What care I if the foeman be malign. 

When from the East the Daystar shines 
his fill, 

Let Saturn ^ shine or not shine — as he 
will. 

The World a Deceiver 

What is the world ? Explain it ifyou can— 

So questioned one ; to whom a learned 
man 

Made answer : ‘‘ As a mirage in a waste, 

“ Or like a vision by a dreamer traced, 

So seems it. But the wise build not on 
dreams, 

‘‘Nor arc deceived by cheating mirage 
gleams.” ^ 


^ December, a tranquil month when the harvest has been gathered. 

^ Count ScMeclita translates the spirit of the ^world. 

^ Observe that as with us Saturn is supposed to be inauspicious. 

** Mirage gleams. Compare iQ^urdn [cv] xxiv, 39. But as to the Infidels their tvorks are like the 
njapour m a plain which the thirsty dreameth to be water ^ until when he cometh to it, he findeth it not aught , 
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j ^ J_ jJ!. 

jJc 


j> jl *-^51^^ iSy^ 
y jl 'Om-j ijy^ 


Two Special Friends ^ 

Tw^o special friends about thy person 
dwell, 

Honour thy Doctor and thy Tutor well. 

Thy Doctor hurt — thou canst recover 
never, 

Thy Tutor wronged — thou art a fool 
for ever. 


^ cSj'dJ 

J ijr^ 

<jJ ^ cT^ 

C>^ 

^kj*^ iS^. ^ d3j 


Revels and Wine 

With silver-bosoms “ one or two, 

We friends together, three or four, 
1 ook each of wine, for every day. 

As much as weighs five mans ® or more. 
And so we revelled for a w’eek, 

And jeered at the eight heavens high. 
I'o-day, alas ! for wane we seek, 

My jug of wine is almost dry. 

O Thou in the ninth heaven’s niche 
Who freely givest gifts divine. 

Assist my days that I may drink 
A quart of rosy-colourcd wine. 


frtJl Rhyming in Td 


jliLwk) 1 Alp*- 

-VlOl jA1 C'Ji\ 

31a.*1 jS^ 

j b ^ 

Cjjiy ^ 

Jjj b“ ^ 

C^j cAa*'! \yy^ cfj ^ 


The JuDGMENi’ Day 

(jod who the sources of thy life supplied, 

On the first day"^ produced thy lump 
of clay, 

k'ull forty morns ® in kneading He 
applied , 

With His own hands, in His own 
wisest way. 

'The pen He caused to write upon thy 
head 

Whatever should befall thee day by day. 

It ill becomes Him on the day of dread ^ 

“ This was well done and that ill 
done ” to say. 


^ Count Sclilecljta’s paraphrase has little bimilitutle. . . , 

- Couiit Schlechta translates correctly in his first etliti<nu Init in his second edition has i//W" 
necked, 

A man is a measure of weight, about a lb. 

^ A difficult line. I am not sure of the meaning. ^ , 

Ruz4-alast or the day on which God said : “ 4-iinfu — Am / mi (your Lord) ”* h the beginning 
of time, or day of creation. 

« p 0 rty morns. So the tradition* 

7 The pen. Cf. Fit/Xierald’s Mnkdiydi, ll, first edition, ami Ixxi, fourth edition. 

^ Day of dread-— the Judgment Day. 
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^Lw (3^ 3 

jf'^ “ ^Cm ^ 

Oj^. is23- j\ y^ 

t^A^^-^S"'^ C-i^l A;>EUa*^ K^\^\ \S>^ 
^1 (ij wAJm 1 tXi 1 v^Ji^dw 1^ 

1 J> (^1 '^ 3 ^ JLSiJi \ J**! ^ 


For he who sow'S of camel-thorn the 

seed. 

If he expects the aloe ^ branch — is 
wrong; 

And none from His behest Is quit and 
freed, 

Whether to mosque or chapel he 
belong. 

His justice cause for wonder thus affords. 
That this with Hell and that with 
Heav’n rewards. 




^ tjjl? 3 y>e 3 y>- 


Independence - 

The free man as a member of a band, 

However good and wise he may have 
been, 

Will only then in highest honour stand, 

When independent of their wealth 
he’s seen. 

For him, who leans on others, men despise, 
Though famed as Abu Ali Sina ^ wise. 


j! jl 0^ cS^ ^ 

O*'! cJj [^3^ ^3^ {S^3*^ ^ 

V 

^jlU y> cJ^r db-Ajib^ c^AlL jj 


Hill and Dale ^ 

If Heaven favours you, beware of guile, 

No happiness there is that shall not 
fail, 

And boast not, though Fate lift you up 
awhile, 

No hill there is without a neighbouring 
dale. 


CS^ (S \ 

Aj^Ui j ^ 

^__3l 1 c— Li 



The Middle Path 

My son ! Take pains to keep what thou 
hast got, 

So that thou covet not what thou hast not. 
But if thy guarding is from misePs greed. 

Thy name lies ruined on thy neck indeed. 

To Ibn Yamin give ear— and learn the 
road, 


^ The aloe, used for incense. 

* Not paraphrased by Count Schlechta. 

* Ahu ‘AH ibn Sind. Avicenna (4,0,980-1037), Persian (Bukharan) philosopher and physician, 
whose works are well-known in their Latin form. 

* Paraphrased by Count Schlechta in his first edition only. 
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^ o'} 

j b^y, ^..^' J 

'°^\ (JI-cpI c 3 ^.,nJ^ o . 


J:> jl ^bSb' jjj\ aL 
^b\ j\ bb^\ ^<wSl>- 

Cj^lSy b S' 


In living thou must carry out his code : 

Of wastefulness and want the door shut 

to. 

Resolve to keep the middle path in 
view.” 

Freedom and Husbandry 
A freeman is a king, so hold the wise. 

And he’s a king who is from cravings 
free. 

The dust of freedom’s threshold for sore 
eyes 

An ointment makes, so think the wise 
with me. 


bj 3^ ^ J, o 

J S^ (St 3 ^ 

S\ jj ^ Cj^j oj jj 

I S^’ijrS S' cJU- 


Follow the sacred path — in form two 
reeds are known, 

This drips wdth sugar — that the 
common reed.^ 

If purity you seek — follow the path 
alone, ^ 

For winter dust’ befouled remains 
impure indeed. 


(jdU- iJjO j <sj^ 

c^. oj y jUfcjsj yc^c^ 

^Ic J yu ji jlSit 1 ^ 

^ iJli- J_ 

Ai l*L 5 
jl j\ 

\^*x^ Oyy <j3A2>y>' 

j' J, ‘^y 


And meanness is from breed of common 
hens, 

The Anka’s^ spirit from seclusion 
grows. 

Retirement choose, and farms, and 
cattle-pens '* 

And mark how grows to each man what 
he sows. 

l"o seek the magic stone ^ is vanity 

Regard black earth ^ — the only alchemy. 

SlUENCE ^ 

If pearls are scattered from the lips in 
heaps, 

Silence far better suits us— -for our 
part. 

The wise man like an oyster silence keeps, 

Though many pearls lie hidden in his 
heart. 


1 The common reed, from which mats arc made. ^ ^ m.l Us. 

s Follow the path alone. Compare St, Paul’s evfi commumcanons mrrupt gmd manners, winch he 
perhaps quoted from t line in Euripides if my memory serves me— -though traced to Melanger ( i Cor. xv, $ 3}, 
« The ‘Anka’s spirit. See p. x, n. i. ^ Cattle-pens-aot m text. 

^ Magic stone. Lit. red suiphir, i.e. Me pMhmher's stem. . „ . , . 

» Black earth. Perhaps with reference to the rich black soil which is found in Russia and m Eastern 
countries, and is known in India as Mack cotton sod* 
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C>*-^ 

J^:> ijtfl 

y ^ 

^ v' 

(SJ^^ %j^ j] 

^ ‘_**^*|j>‘Ai* ^ {,^y'*^ L^S*^ tA^i 

y^\ <vJwb j (JU- j\ >Xfii\^^ 


God’s Providence 
Permit, O Lord, that I, Thy slave, 

May bring this prayer before Thy face ! 
On me, years past. Fate did engrave 
The seal of love — I bear thro’ grace. 
And never from the way of love 
Moved I one inch in any wise, 

That by Thy aid to Heaven above 
My head from out the dust might rise. 


A-V«l >Xm:> 

Ajj! 

^ J y Aj.Jo (Ih^ 

J^jjj 



In truth I put my hopes on Thee — 
But all my thoughts apieces went. 

When special care I could not sec — 

My mind towards daily bread was 
bent. 

Created man, I knew, at eve 

No food from breakfast can provide ; 
Who on a Maker does believe 
Can lea^"e created men aside. 

The Past is Past 


'3^' ^ \j.-> 
o!dJ ^ \j -C; l) 

,>»j ji jl ji ^\j jl-L^ 

J3 <^1 J Jio JliLt 4 > Ai 

dA*** 

i»LG xS^ jT y 

dA**^ iS^ ^ 

ob iy\ J^JJJ 

Jip jli ^ jr 3I ^:>\]\ 


The past is past. Then surely quite 
forget it ! 

For to renew old griefs is folly ! 

Life’s zest that you may keep and not 
regret it — 

Let be. For gain in this is folly ! 

But no 1 The husks of wisdom cast 
aside, 

Few are unknown ^ to grief — -and 
grief is folly ! 

As gardeners in their roses take a pride, 

The heart that thorns distress — is 
folly ! 

Son of Yamin 1 God given life is sweet, 

To prisoners thoughts of freedom ^ are 
but folly. 


^ A difficult line. The meaning seems to be that few there are who have not cause for regret in their 
past life, 

2 Another difficult line. The meaning seems to be that though we are pent in this body with its 
limitations, yet we must make the best of it, without yearning for a hereafter of which we know nothing. 
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^ li OLis- kS^ ^ 
yL^ (j j-^*' ^ O.J 




r 


l 5^ (S 


€ 


Liff’s Jourkey 

From being’s alley to the gate of death, 

The journey is not more than half a 
breath. 

And this surprising is — as we progress 

Each step wc tale is full of wretched- 
ness. 


c5jj 


Ojy>\ y a* 0^ pc. 

cj t* 

oy}^ d^ Lff* 


^y. p . 


Wealth A^D Wisdom 

Of wealth and wisdom who the nature 

knows 

If so }’ou ask, ni} answer this explains. 

Wealth, like the moon, from fullness 
smaller grows, 

And wdsdom, like the new' moon, 

alvva}’s gains. 

And he wdiose horoscope is fortunate, 

For greater wisd<iin — -seeks for riches 

great. 


•>^3' J Oyr ' 

3JI t^UU- ^ 


Ct^ 


'Fhe Happy Coukcillor 

Men arc the -victims of their own good 

name, 

And happy is the man of no repute. 

Who in the council of the men of fame 

Unknowm to men — is perfect in 

dispute. 


^ of jy^ 

Ju \ 

o-c ^sjyy ^ yy* ^ 

jAT j_ _y^ oVr- A;’ '^• 

\S'jyy ^ oW" 3 ^ 


A'l EKS cEqiu ^ 

If Fortune frowms on you and you lose all, 

Be not too sad— “-and count it all as 
nought 

If F<»rlune smiles on you, your wealth 
not small 

Be not too glad-- and count it all as 
nought. 

Since good and evil pass — beyond recall, 

I'hc world give up' — and count it all 
as nought. 


* Not paraphrased by Count Schkehta. 
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cJS^ (wSj3j j>3^, J. 

O-iS^ ol J-i J j»U]9 Jl ci^ Jl 

u>" \^\ j\^^ Jjl^ 


j*j^ (J>i5*^ l^_/^ (^3 

J jl jl J |.3 

^ocs> i,y^^ -j^ 

y ^jSls (Jy 

^«AC yy*^^ 1 


The First Aid 

By hunger pressed I urged a wealthy 
friend : — 

“ Your open hand can make my sickness 
end/’ 

When all my case to him was fully known 

“ Don’t mind,” said he, “ A certain cure 
I own.” 

My food and wine he took away and said : 

“ Abstaining is for sickness the first aid.” 

A Bore Rebuffed 

An honoured friend spoke with me 
yesterday, 

(Betw^een us nought is hid) and bid me 
say, 

By warmth of genius in my garden reared, 

In my springtime of verse, what buds 
appeared ; 

“ The diamond of thought, so liard and 
true, 

What pearls of eulogy has it bored 
through ? ” 

I answered : “ Now — of none the praise 
I sing, 

My thoughts and heart — a different 
music ring.” 


Cjyy^j-^ 

jy' (S OJT 

Of. ei' 

0-^ 1 y 3 


^ (jr^~ C-.^ 


The Miser 

Who heaped up riches with great pains, 
Perforce to others left his gains. 

When we regard his end it’s worse. 

His wealth was nothing but a curse. 
He, like myself, more blest doth feel, 
Who never frets for next day’s meal 


oJuUl» ^ *X«a> cj-2> 

j^^jy Jyf^\ 
0^1 yfy^ O'J ^ 0^ 


Providence 

My soul ! If Fate assails with many pains 
Sit patiently, for patience is the cure. 
Resistance to the Power nothing gains, 
If one resists there is a proverb sure : 
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C/-^^ lsL^ (3^^ -^L (jW ^ 

oj J_ :>^J JsW J 

0^ ^ o^ 'Sjj^ 

-Xj^j J JJ 

C>l 5 ^ cSb J J 3 U jlS^ 

C5^ Ujl^ 

oj *^,.3 

^Iszyla^ ^ i>yX^ <wJlo ~J^ 

Ol?l ij\Xs>^ ^ C^ A^.^ <6^ Job 

J 33 ^ 5 ! 

C^X ^ X^\} 

^ j ^ '^y 0 ^ 

j j\yy^ ^ 3 

^j^jj jl J)A5 j j 


^1 cijj p--3u ^jj 

^*>^’ cTi uH 

Om»1 jAI* \j 

O-^ ^ J^’* 31/ ^ 

Ail c>j^ c3^ 

‘--***^ (j***^^ ■^«3 


‘‘ When with an elephant a gnal'^^n tends 

If crushed — with punishment its being 
ends.” 

If all the efforts of a wise man fail, 

Accuse him not. The fault is not his 
own. 

And if a fool the heights of glory scale, 

Say not success came from himself 
alone. 

Since our best efforts fail to reach the 
goal, 

It well beseems the man by wisdom 
guided, 

That failure and success shall not affect 
his soul, 

He knows that all is by his Lord 
provided.^ 

Science 

Search out the world for science, O my 
soul 1 

Perhaps with artifice thou wilt obtain. 

He truly is a man wdio his life wdiole 

Seeks wisdom everywhere from fool 
and sane. 

If he succeeds— he is a Prince on earth 

And if he dies — friends recognize his 
worth, 

Fai'E 

Your daily bread is fixed your years 
also — 

By not one hour too fast, nor second 
slow.'* 

For everyone is fixed what is to be, 

If this suffices not, there is no remedy. 

Where shall you find who lives as he 
thinks due, 

Beneath the vaulted heaven of sombre 
hue ? 


3 - Provided, Cf Qmin [c] iv, 81 : pf^hatevar good ktideih tha is frm God, md whatever betideth 

thee of evil is from thyself, 

2 Prince. A Prince or Chief of Ms Contem/araries. ... 

» Is fixed. The Muslim believes that daily sustenance is God s bounty, and as it weft inalienably 
provided to every man. In the fiurdn we read : How many animals are there viMck provide not their own 
food! Gad feedeth them and you, S. [Ixxxi} xxix, 6o. Cf. Matt, vi, z6 i Luke xii, 24. 

* Second slow. See Qurdn [Ixxxiv] x, 50. They shall neither retard nor advance tt an hour. 
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j5^ ^al 

^A***,^ 4>l:>-lj22i ^1 

(*ISC 1;' (“Ji; 

yj> l> 

y^ ^ 3^ ^ 


®J|J^ ^ J oVr^ 


1 AaJ 


O^-- 


'J JS' 


iSJ wA 

^A) ^ (3**^ ^ y 

c^ Aftiy-' o;,j5^ ■*>' 

c5^. y <-^ 


! J'^ J' 


(jrf. i5A V i5 Jj J __31AA 


•Au^^ f ^Lfi31 Lj 1^ f^ytM ^ ^3^ 

>,****> lS^-Z 3^ cJ^^ 


The quiet cell — if so you are content 
Becomes a parlour rich in ornament^ 
The wine of joy a better taste provides, 
Than gives a hospital of many sides - 

To reach your object strive in all you can, 

The way-worn ^ ne’er will reach the 
caravan. • 

Seek all that you must seek from your 
own hand, 

For in the world you quite alone must 
stand. 


The World 

The world is an old woman in my eyes, 

In cheating and deceiving rugged 
grown. 

Her hoary age, who can its length 
surmise ^ 

Her origin and ending quite unknown. 

And everyone has found her as w^e see — 

Not so however that she shall remain — 

Drink wine — and be not sad — for with- 
out thee 

The winds will sweep by gates and 
desert plain. 

The Life to Come : Renown 

Know thou thyself, my soul, and thine 
own worth, 

For Burger’s grandeur is no lasting 
store. 

If Heaven’s dwellers sometimes favour 
Earth 

That is conjecture only and no more. 


^ A parlour. A lofty circular parlour to which one ahcends by a spiral .staircase, as depicted in ancient 
pictures. 

® A iiospital of many sides. Lit. hexagonal. The poet strongly deprecated spending money on 
architecture. See below, p. 4.4 : Up to CdpelU^s height thy kdldings |f0.” 

^ Way-worn. Pilgrims whose fate it is to be left behind and to die very miserably of thirst. See 
!3oughty*s Arabia Deserta, 

^ By gates (of cities), etc. Cf. FitzGerald’s Rubdiydt of ‘Omar Khayyam, fourth edition, stanza Ixiv, 
and the Persian text as in my edition of ‘Omar Khayyiim. Count Schlechta’s paraphrase has four 
more lines, but of little value, 
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L)^* (J^ 

jlX® IjW J3 QjjJi jl 

J^, l 5J^^ J*^ ^\j 

’ c?5„ U'.^ f^' c^., w^ 

(3^sj>^ ®Jj-^J‘^ 

p*^ c5^'^ W ob j3 J v/^j^ ^ 
o' J J b'*^ tSi ‘b'J 
C^J cj':? 3 Jb^ 


(J c/bj cfjK 

^..'^ b aO* 


^JJA'-li^ O*^ ^ \J^ c>-w/l o*^ 

cj'j J J (3*^^ 

|»lo 03 oA»^^ 5*^ c>5jj>^ 

0-3 (3'jo J cjli^ 


And he who spends in perishable shards 

The cash of life — trifles in wisdom’s 
mart. 

Let Hell alone. To Heaven pay no 
regards 

For from these mansions ^ only guesses 
start. 

Seek Ibn Yamin a name perpetual 

That is Renown. For lile’s a pawn. 
Natheless 

Tf pearls and gold you lack, fret not at all 

Know these in honour, that in kumble- 
ness ^ 

Repute in verse was thine — and that 
alone 

Seclusion’s end, renown became thine 
own. 


]jvK Liberally'^ 

Fmjoy your food, wear garments meet 
for health , 

In alms distribute what you gain, 
and know, 

That he who at life’s end bequeathed his 
wealth. 

Was far front wise. All hoarding too 
forego. 

h'or many a man from greed has made a 
hoard, 

That otliers carried off — and spent 
abroad. 

One’s Native Land 

"Vo each as FIcaven seems his native land, 

Where he may rest from troubles 
wholly free. 

Where he apart from all the world may 
stand 

And power ^ and palaces unmoved may 
see. 


1 Mansions, lit. from tliesc two mansions or stages, i.e. from tkh world and ihut to mmr, 

2 Know these in honour, etc. The poet’s meaning is that lustre (Jb) is found In pearls and in 
honour {Abrd) ; and similarly, gold is found in dust or humus {Khdk), and in humbleness or humility 
{Khdksdri) (M). 

® Count Schlechta has not paraphrased this fragment, 

* Power, lit. the firmament, i.e, exalted position (M). 
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J j\jS^ 

(3^j ^ j (3**^ ^ 


(3^ ^ 

*A*wiL a^Ij&aw <„ 5**^**^ 

^ (j5^^ C^MAA^i 


Each moment the mistrusted and 
unbound 

Shall not his fellow be, confederate ; 
He who has realized such objects sound, 
Is in the world unequalled in his state. 
He who is happy in thus sojourning 
Without his pomp is verily a king. '*' 


ijj ^ly ^_Jh ^ 
J, 


j jU jSdj 

^Jt^i] ;ffl .AAAi V-aLL« 

IjKjJ. !f ^y. ^^y 
odXl*.* ^ ^y. 


Humility 

Who travels on the road — with humble 
mind, 

Will reach a throne at length — and 
honour £nd. 

But recognize its place — and never treat 

As angels those for Satan’s lash ^ more 
meet. 

Towards the great humility — as courtesy 
we see, 

Towards the mean all humbleness 
demeaning seems to be. 


C>i^ CAy^ ^y 

Cjlij (jUji !y (3 

c- 5^'**'*^ jJ 3 

by^ 


The Miser 

He who in this world as a miser lives. 
To want and indigence a welcome gives. 
In direst penury ^ he draws his breath, 

Until to him, unfit, arrives his death. 

The reck’ning ^ of the rich from him 
they will demand 

When in the court of courts ^ he takes 
his stand. 


iSjJ ^ ^jyj 







j 


C>i 


Gadding About ^ 

Why tramp about from gate to gate? 

From weakness this — or lack of con* 
fidence ? 


1 Compare Sa'di* s phrase, quoted in Appendix. 

® In direst penury. ‘Lit. like the poor, or like dervishes. 

® The reck’ning of the rich. See Q,nrdn [Ixvii] xvii, i6, and [Ixix] xviii, 47. 

^ Court of courts. Refers to the maidan-i^qiydmat.i the plain of the resurrection. 
® Not paraphrased by Count Schlechta, 
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Oj>T 'S^J <SJ. ^ 
iSJJJ ^ 

Cy' 


f' y y* 3=^^ 
»lj"b ©«XI» ^\ J 

jly-. ^ yp b :>y>- y ^ 

^J, {jrJ. 

3ji ol.b^ j\ 0^-^ y^ 


oAl) i' j.sU. iS^ 

Cy^L~A J c)^ _) 

. fr 

i-'i jUj 0 ^ ^ 


What loss of honour 1 For none ever ate 

A loaf of bread from your own 
sustenance. 

If you both hear and keep the words I say 
They give in short the only proper way. 

Forgiveness of Sins ^ 

O God ! I cry for mercy and for grace. 

My many sins confess before Thy face. 

Thy mercy is for Thy frail creatures^ 
meant, 

And much has argued been to this intent. 
Forgiveness follows after sin indeed — 
Who has no sin — of pardon has no need. 

Joseph in the Well 
Hear a piece of good advice, 

If you are of understanding. 

Be not by your foe’s device 
In a tvell without a landing. 

Lest no friend may grip your hand 
And pull you out all safe on land* 


jll>- jiLx. «^U5^ :5»jU 

AjtU ^ 

^b^^ aST 

c^j 


R^yr^^mg m Jtm 

The Simple Life 

He who enjoys this world’s amenities. 

And needs no help against asperities, 

And has a cottage too where he may 
dwell, 

From which besides one cannot him 
expel, 

Is in this world, of his own time — a king. 
And looks not for a crown— or anything. 


1 Not paraphrased by Coxmt Schlechta. i » 

a For Thy frail creatures. Lit. Thou dost not pardon Tkyself, Compare 'Omar Khayylm s 
which may be found against stansiag Iviii, first edition, and kxxi, fourth edition of FitasGcrald s Rubdiydt^ 
as in toy edition. 
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a ' oiJ 

(3^ 

S' ^..-3^ OJJ^' 

^lj)l* I <3^ 


Beyond this seek for nothing Ibn Yamin, 
Lest even this you have no power to win. 
For if a man gets more than this he must 
Leave to his heirs — or lose to spoilers lust. 


jui 

Jk*j>** J 4)L«J j\ ^ 

li 4> II 3 


Rhyming in Dal ^ 

Fate’s Pinpricks ^ 

Until his heart was pierced by Fate’s 
sharp thorn, 

No man did ever win a rose-cheeked 
girl 

Until a comb a liundred cuts has borne, 

Its hand did never touch a beauty’s 
curl 


X^J S 

3jJ lLi*“ jl ^ 

yh> LiaS 

-XjP*" LxSlS ^ 

OjJ J3 ^ , 


^ 

0-U jUa^j 

^ oy^ j3 


Tuk Existence of Fate * 

When wise men for misfortune’s advent 
quake, 

It’s strange if they no silly error make. 

The case — as one of two — explain we 
may, 

i^'or Fate exists — or not exists — w'c say. 

If Fate exists — to strive with it is vain, 

If Fate is not — then we may well main- 
tain 

IFat in misfortune it is not — that’s plain. 

'Fra^nsitoriness ^ 

My heart ! If transient days seem dust 
and ash ^ 

Be well content. For as things conic 
they go. 

The world is nothing but a lightning 
Hash 

That lightens up the darkness here 
below. 

To eyes a welcome sighty^ but when 
once seen, 

It vanishes as though it ne’er had been. 


1 These fragments were not paraphrased by Count Schlcchta. 

Dust and ash. Lit. not according to thy njohh, 

A welcome sight. Cf. Quran [xc] xiii, ij. It is he who rmketh the lightning fo shine an to you f 
for fear and hope ,* and who hr Inge th up the laden clouds. And the thunder utter eth his praise. 
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j-XC jj j 

I j^UjS^ 

ijj3- t3(/^ (J-V* 

O j^ 

3 j^S^ *A) lil*) Ko’^^ ^*^0^ 3^^ 

'-^3 “^1^ -^3^ y^ 

A Aj l*i ^ ^ 3l.<Wl> ^ 

cA^ c3 ^ AA A^ ^3^’**"*’-^"^^ A^ 

jj aCA LiS"^ j jf^ ^ 




(A AA’’^*** 


oAwel It 




jiL (.J3 W aa. 5 o ^ (A^ a a 5 C^ a 3^ Iji 

<jO“^ J <3 ^ A*^ ^jb Ij Aj 


sL 


•A^ C>^ 


jljAyS^ fW 




pV A^ (A**^v> 'A 

(Iff' ^ A,i?C 

(3 ^ j y J ^ 


(A^a^ a '^^ 3 ^yy ^ 0^.A. OiA 
^ Oa?- j Cy^y^ yy 0^ 


Then leave the world. Pass on. Since 
thou dost know 

That every mother’s son must pass 
away. 

Our sight is dim — our life with overflow 

Of blood ^ is steeped. O would that 
in that day 

When our life ends — the dimness less 
might grow. 

From evil turn — and live from sorrow 
free. 

For hurtful things from good men turn 
aside. 

As joy has gone — and sorrow come to me, 

I should rejoice that it cannot abide. 

If the Almighty with prevailing hands 

Unlocks the gate of joy for Ibn Yamin, 

This wretched heart shall quit the narrow 
bands 

Of expectation vain of things unseen. 

Past, Present, and Future ^ 

To fret about the future is not wise, 

And no wise man keeps what is past 
in mind. 

The present rightly know. Hold it a 
priiie. 

Because it flies before you like the 
wind. 

If on this subtlety of Ibn Yamin 

You act — yom life will always be 
serene. 


The Sowers 

B}" this glad stream — long years ago, 
And by this cistern’s verdant bank, 
Free-thinkers met — as lilies grow, 

And as the cypress — ^free and frank. 


jl3Asi o\j jl j Cjj^ (5 j^ a 

Aj 1 i|,4iAi3 (3 >X3y!^ y yst 


And each of them with haughty air, 
And puffed by pomp of pride complete, 
Has reached the Pointers of the Bear, 
And on the stars has wiped his feet. 


A i AA y>" 

Jal oOj.C cA^«A^ 


And from this garden— like the wind, 
lliat blows at daybreak tliay have 
gone, 

And left the tracks of love behind, 

For human kind to think upon. 


1 Of blood, may refer to the irruption of the Mongols under HuMgu. 
'•* Not paraphrased by Count Schlechta. 


C 
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Let eyes of wonderment be raised, 

And let us recognize that they, 
Whether bepraised, or unbepraised, 

From Earth have disappeared for aye. 

oL:A1j ^^y>- j\j 

Aii ©:> X\ ^ 

But in the field ^ the seed they sowed, 
And watered too from their life-spring. 
From this same seed, so well bestowed, 
Tenfold they reaped and home did 
bring. 


Self-restraint 


A man must strive wherever he may be 

a5o 

To keep his honour free from any 
stain ; 

:>J\jSo j ^ ^ 

From folly and indulgence keeping free, 

From pride and selfishness he must 
refrain. 

^ 3jj 

So let him live that he shall never wrong 

i>y>- J 

His neighbour in the value of a hair ; 

Ai'b A J \j 

^J\f^ Ij 

Others he shall prefer, his whole life long, 

Before himself; and none as vile 
declare. 

aCjI Jj 

His life and riches let him freely spend 


That so — perchance, at last — he gain “ 
a friend. 


The Dust-storm 

jaL ^UaS j5^ >l» ^ 

When evil Fate its baleful power spreads, 


It falls at once upon the highest heads. 

jy . ^ L^- ^ 

Dost thou not see the roaring stonn- 
wind burst 

j byy 

b',j of' 

'^j 

Upon the banks of mighty rivers first, 

Uproot old cypress trees ^ with its fierce 
gust 

But feed the humble pasture lands with 
dust. 


^ Another •version, reads : But in the field of the world (daAr), This version Is literally : lu i/ieir own 
field. A good deal may be said for either version. This last verse, though written so long ago, seems 
as applicable to-day as it ever was. 

2 Cf. Gray^s Ek0^ 1 . 124. He gained from Heaven (twas all he wished) a friend. 

^ Cypress trees are found on the banks of rivers (M). 
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jl ^J^j y J, j y j 

iSA c5^«^ J j (S^JJ 

•aJuLo jV- 3 Ap A >1 

- (JSj J ^ ij)^ J 

aApIo ji j\ (3^ ^ 

1 A) ^ <wi-k> AjviS^ cA**' ^ 

Awilo i 4>. j' 

^ (j^i y ^ju 5 Cj 1 _j 

-UU jb_/5- ^Ijjl |.W j\ 

b O'.! -^■2 y oij'^ Cr} 


A Picnic Party 

A nook where strangers never find a place, 

Of awkward manners where there is no 
trace — 

A book and songs — companions two or 
three. 

But so that four the utmost number be — 

A running stream ^ and wine, baked 
meats and lute — 

The Saki too as friend must contribute, 

And must distinguish twixt whaPs 
bad and good, 

And not refuse to act with promptitude, 

(He who declines to act as I disclose 

About the world of spirits nothing knows.) 

In this if Ibn Yamin is fortunate, 

In the two worlds he envies no one’s 
state. 


Ij3^^ [)[^ J3 3^^ 


3 j 1 a 1> 3^ 

3 J jl j\ A I 

3 e>^ 3 ^l3 As^ Ij 


^3 

jAft> JaI 4jUj yj\ 

C/^j 

OJ jUjt-. 

J. 

^y. ^ J cr^ A 


Ihtii Chess-player 

In this great wmrld a man should think 
himself 

As a chess-player in a game of chess, 

From his opponent taking all he can-, 

And firmly holding all he doth possess. 

Life’s Failures 

My life, O friends, fails in my heart’s 
desire, 

Perchance these times against the wise 
conspire. 

Tf faithless Fortune girds at me — how 
then ? 

To suffer is the fate of high-soiiJed 
men. 

Unnumbered stars in heaven’s vault 
appear, 

The sun and moon alone eclipse endure ; 


^ Compare FitzGerald’s Ruhdiydt^ quatrain xii, fourth edition, and IMfiz, p* 335* The text of the 
reference to Flahz is given in the Appendix. 

^ Count Schlechta omits this and the three following lines. 



20 


IBN YAMIN 


. 3 ^ ^3 <wLL^ 


And silly fools by custom^s strange 
decrees 

Than men of parts rank higher — by 
degrees ; 

As rubbish floating on the sea doth go — 

While pearls ^ lie sunk in sunless depths 
below. 


A*.®! 

»-.U> 

•A^jlyUJ oL«-Wi* ^ 

^ ^jSC* 

:sb JJ^ 

Aa> ^MiAi* ) *Ai l<«i) ^ 


Can a Leopard change his Spots 

From one whose nature happens to be 
base 

Expect not uprightness in any case. 

For by no effort are you able quite 
To change a dusky crow to falcon white.^ 
And cherishing the base avoid and shun, 

No atom can be brilliant like the sun. 

No one to whom the Heaven gave as 
meed 

A cup — in divination was Jamshid*^ 
However much we cultivate the sallow 
We never get the perfume of the aloe/’^ 


A) I ^jia5»co 

Aj \ ^ 

AjI [s»S^ ^jf,,>ACi>^ '^{J^ 

A) L» i)jt^ 

J^\3^ \yS^ J oU 


The Advantages of Travel"^ 

My heart ! If dangers great in travel be 

How can one travel and no dangers see ? 

That which is gained by travellers who 
roam — 

Where can they gain as much who stay 
at home ? 

If like a shadow men a grotto love, 

How can they see the sun and moon 
above ? 


1 Pearls. Cf. Gray’s 11 53-4. 

“ Full many a gem of purest ray serene 
The dark unfathom’d caves of ocean bear,” 

s Falcon white. Of the famous strain that is captured in the Jebal Ethlib near Medaln S^lih, and 
is known in Arabic as saqar. See my edition of ‘Omar Khayylm, p. 72, note. 

^ Jamshid. See FitzGerald’s note on the fifth stanza of his kubdiydt* Jamshid’s seven-ringed 
cup was typical of the seven heavens, seven planets, seven seas, etc., and like Joseph’s cup was a divining 
cup. See Gen. jcliv, 5 and 15. 

* The wood of the aloe is burnt as incense. 

® Count Schlechta has several lines in addition. 
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»Aj 1) —5 ^wAX/im 

A)L Ui 5 ^ jl Jji 
bjJ ji j\> 

«Ajl UtS*^ lCO^SC^ Jf* 


And he who fears into the sea to dive ^ 

Whence hopes he pearls and jewels to 
derive ? 

And if a well-skilled man stays in his 
home 

Prom all his skill what benefit can 
come ? 

The falcon that his aerie ne’er deserts, 

His power to capture game in vain 
asserts. 


(3 -3^ pU 

■Xj. ^ (Sj^ fjj by^ 

(jr-' ^ j JJ 

jdf 

tryi ■X 

JU- kJS' ^ X b(yj Jj 
^^X" -jb cju- 

iX pT; JJ 

^jX^ 4— 

kX" u^i/^ ^x 

^^X X iy^X 

c/e, 3X^ b^ t/l 
^Xj. Xbjj Jj 

05. O'.' <Jl>- A,jfcY 




Lf^ 

XiLx (y^j ^ 

jrLfc i^Ij^ 


Fate’s Perversity ^ 


If costly pearls I seek — my Fate is so, 

That as I near the sea, it back doth go. 

From Hell if fire 1 crave — Lo ! in a trice 

'Fhe fire of Hell is frozen hard as ice. 

And if perchance I step upon the grass, 

The grass is turned to lancets as I pass. 

If from the ground a little earth Fd take, 

The market price at once like gold they 
make. 

If from a mounlain stone I would fetch 
down. 

The stone is rare— as jewels of a crown. 

When to some Minister I show my fears, 

A sudden deafness closes both his ears. 

Such things occur when Fate becomes 
adverse, 

But I bn Yamiii thanks God it is not 
worse. 


ScOLmNG 

Refrain from scolding if a man thou art, 

For a wise man this fault most evil deems. 

If wisdom’s love is found within thy 
heart 


^ Compare Ifafiz, p. 217. 


* Not paraphrased by Count Schlechta. 
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j-^ ‘“r^. 

A^li ^C 


Listen to this, for nothing better seems :— - 

Thine own deficiencies cloak not nor 
hood, 

‘‘ For finding fault is void of any good,” 


j Ju^L ^{Sj3J 

iJj' yo- yi Ai^S^y j ^ 


Living and Dying 

Whilst the five days of life ^ you spend, 
So live that you may earn men’s praise. 
And when of living comes the end, 

Go, so that men ^ a prayer upraise. 


*A»«fciwX} i*A> 

XX^X ^ \ A) (,^3> C-A» 

^ 1) jj A*Jto ^ Ia 4.WM.M^ 

^lo. 1 ^ eJ *3 cJ^ 

•Xtifiy i •A.**' lo- 1) 

-CftA) jSjj' 

\j JOfci OJ jli’ ^ 

AljSiAi ^l> ^ A.JL*> jkjSi 

1 ; jljJ ^ 

AlJbJj ;j11m»|j 4j 

-5 1 

AuJbA) 


Inscrutable Fate ^ 

I said to Wisdom : “ Thou whom men 
have shown 

To be supreme — whose peer is quite 
unknown ! 

Why from thy hidden store an evening’s 
food 

Is oft denied the w^orthy and the good ? ” 

“ The mean are cherished wuth a soothing 
hand, 

The brave must risk their lives at thy 
command.” 

“ That which they give the envious and 
low 

The great and learned must perforce 
forego,” 

‘‘ And Korah’s wealth upon the base 
they spend — 

To sons of art not half a loaf ^ they send.” 

“ Harvests in plenty nourish the perverse, 

To upright men no straw ^ do they 
disburse,” 

While noisome flies may batten sweets 
among. 

To the rare Phoenix only bones are 

flung.” 


^ A mode of expressmg the tiansitorinesfa of life common among Muslim poet , 
s Men. Lit. From ^tran^ers and relathes your departure Is v:vort)iy of a prayer. 

^ Count Schiechta’s paraphrase little resembles the text- 

^ Korali’s wealth. Korah, the cousm of Moses, is said by the Muslims to have been very rich and 
avaricious. According to them he was swallowed up by the Earth at Moses’ command for refusing to 
tithe his property for the use of the tabernacle. See also note on p. 30 below. 

^ Note the pun in the Persian text. » I.it. not a blade of grass. 

The Humd, usually translated Pheenix ; a bird of Eastern fable, of happy omen. 
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} C^ 

1/^ 


And Wisdom said : The saying is well 
known 

To each a portion — and to each his 
own.” ^ 


4^ csb 

(^1 

y>“ j 


jl 


^\j 


o3 •A./apL 

-U«j <J^ 

csy> (‘li ^ i f 
-Xi>^ j' y'; -Jj'^ 


Rhyming in Rd (undotted) 

Choosing a Friend 
My son 1 If you would have a friend. 
Than thine own self a better find. 

For friends wTo live together tend, 
For good or bad, to live combined. 
As embers, spite of heat, expend 

With ashes mixed, the heat that burned. 
And charcoal dull wdth fire we blend, 
And is to glowing embers turned. 

If in your name you would be glad. 
My dearest turn from what is bad. 


JJ3 j:> jl 

jKj 03^^ \j>J jy O-Jii 

'dy c5^ j\ (j^j 
\j 0^1 Olft^ ^ <jb^ J 

Ji y^kvt e-A) Ah i 3jp“ Aa ^ 

J (.5^ 

JyAC j ^ Ahl3 454* 


A Prayer for IVrdon ^ 

My God 1 Approaching torments 
threaten me to-day, 

llien from Thy mercy’s gate turn me 
not far away. 

"Phe blackness of my sins eclipsed for me 
the light, 

In mercy bring me back to Thy 
efifulgcncc bright. 

Since pardon and forgiving grace to thee 
pertain 

And unconstrained from time to time 
appear again, 

To those wdio greatly err — if pardon be 
not shown 

As the Gr^nt Pardoner^ then how slialt 
Thou be known. 


1 Lit. '■X 0 eac/i one they give thh^ not that, Cf. Quran [Ixxx] xxxix, 60. Ood lavisketh supplies on 
such of his servants as he phaseth^ or giveck them by measure, 

® Not paraphrased by Count Schlechta. 

® Torments. The Qurin (especially the early suras) is persistent as to the torments that will shortly 
overcome the wicked and imbelievers. 

* Here ghafUr is equivalent to ghaffdr^ i.e. the Great Pardoner* One of our greatest Orientalists 
and Travellers on this subject has remarked : The soul of these Semites cleaveth to the dust, but their 
religious confidence is in a heaven nigh them. I'he . . . Semitic spirit leans upon UII4 devout quiescence. 
He translates Uilak er Rahmdn er Rahim (not nir>-Mahim as the Indians and Persians pronounce it) the 
Mild-hearted God yearning with mercy and pity. See Doughty^’s Arabia Deserta., chap, xviii. 
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jjS' ji\j\ Ji <5' 

j^i ^y Ai j[^ 

jjS' Ji (>1 _;^ j\ jlj 4>'b^ 


Choose a Hermitage ^ 

My heart ! From Earth, thy sordid 
home, depart, 

From this constricted wheeling dome ^ 
depart. 

The world is quite unfit for men of art ^ 
As wisdom teaches from its works depart. 


jXS^ ji j\y^ 3 Jj^ 


t^\y^ oAIAiAj J 

^ cJIa***' Jy 
i3'jj ‘^' ^ S 

jjJja jU t>j j jjj'_ L tirj 

jT jl^ v::-q -?'•=’ 

yj 

jU ji j j ^ 

‘u OlJ J V" 

csV“ c>^i iy"*"'^ 

O.j 

^liU (J'j 4j ^ jl 

J>L <J^| (J5«-C«:? JJ.:^ 


As wanton divers dive ^ into the sea 

Of troubles — do not plunge, but pearls 
let be ; 

Although of kingly wmrth, yet not for thee. 

If you aspire ^ and men no answer give, 

Cease from discussion — as a hermit live. 

A palace of nine ^ porches gilded o’er — 

Is this your wish Then leave the five 
and four.'^ 

The abode of pride ® no resting place 
you find — 

Like tortured Mansur ® leave the cross 
behind. 

A snake is not a friend for its rich stone ; 

Your greed uproot — and leave the snake 
alone. 

The holy garden opens to your heart, 

Try hard and from this thorny road 
depart. 

Son of Yamin 1 Since holy is thy seat^^ 

Depart from hence like flying JaTar 
fleet. 

How often spake I, ‘‘This is not thy 
home.’’ 

My truth is known. Now go and 
further roam. 


^ Count Schlechta deals with this in a very incomplete manner. 

^ Wheeling dome. Lit. Frotn the confinement of ike ‘wheeling dome* 

® Men of art. Lit. men of wsion, ^ Compare Hafiz, p. 29. 

® Aspire. Lit. If on the mount of aspiration you get no answer. The reference is to Aloses on Mount 
Sinai (Tm) speaking with God. (Juran [Ixxxvii] vii, 138 (M), 

® Compare Hdfiz, p. 377. Shash rawdq. 

^ Five and Four. Refers to the five senses (Bawasd-khamsah) and the four elements i^Andsir-F 
arba'^ak) (M), 

® The abode of pride, i.e. the world. 

® Man§ur. A schismatic who held that he was a partner in the Godhead. Was crucified. CL 
Hafiz, p. 140, 

The snake was supposed to carry a jewel in its head. 

Lit. the garden of the spiritual. Seat. Lit. m/. 

Flying JaTar. The reference is to JaTar bin Abi THib, named taiydr or fiying because the 
Prophet said he saw him after his death fiying with the angels (M). 
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^ OsS^ b^ 

Ij b\f?^ 

jl J3 4^1:^ 


Christ and the World 

Jesus, on whom be ever peace most fair. 

Once made to God a humble earnest 
prayer, 

The beauty of the world, as made by 
Thee, 

Deceitful as it is, grant me to seed’ 


O'.. J*. 

y W 

0^3 (jl J3 Ij GJ 

jk ^ J k 


jU j j dAiU jj3 

^LLloI G*"'^ ^ 


In this desire some days He vainly spent. 

Then towards the desert turned his face, 
and went. 

And from afar a woman he espied 

Without a friend or stranger by her side. 

Then ]esus asked what was her name 
and kin, 

That thus alone the desert wandered in. 

And she replied : That woman they 
call me 

Whom for a long while you have wished 
to sec.” 


w\0«iL> 

A;>. jj I !(/ 

1 bb 


When Jesus heard — He stood in great 
amaze, 

For ‘‘ what care I ”, said He, “ for 
women^s ways ? ” 

Then she excused herself and said : “ My 
name 

As the Great World is known — O man 
of fame.” 


l5Jj (5^. Uc^ 


t iy J 33 

^ 


xJCj 


(jU 


; j 3 


Then said the Christ: “Your beauty 
now display, 

As that for which men’s hearts became 
your prey.” 

She raised her hand and threw her veil 
aside, 

And thus His eyes her hidden form 
descried. 


A, 


3 33^ 

3 ^ 


An old, dccrepid, black beldame he sees, 

Defiled with blemishes, defects, disease. 

One hand was seen to drip with human 
gore, 

The other was with henna painted o’er. 
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c]l>- ; 


^L^S^lci- A„s^ ^1 ii ^^SvT* 


cijl j 




\ 




Then said the Christ : “ Explain this if 
you can, 

The cause make known, O vilest 
courtesan ! 

And she replied : By this red hand 
was slain 

Just now a wooer — Oh ! The grief and 
pain ! ” 


a.aa.mj i«..».>- 0^-3 ^ 

b 4>J 

(...>S>catj‘* olj J 
jlSol) j j 0-^3 iS^ ^ 


“The other hand I have with henna 
dyed. 

Because another husband sought my side. 
If in my wrath the first to nought I bring, 
The second I embrace and to him cling.” 

“ The marvel is with wooers numberless, 

Virginity intact I still possess/’ 

Astounded now the Christ to speak 
began : 

“ O ugly and unpleasing courtesan ! ” 


-LiU) c-> ^L 5 o ^ 

j' ojji ^ 

yi I ^nCA*»L.> 

J^jj J j oX j (^1 ^ 


“How can your maidenhood remain intact 

Since crowds of wooers seek you out in 
fact .? ” 

And that old beldame answer made 
straightwa)' : 

“ O cream of all the models of the day 1 ” 


(3£_ ^ 

^ A) *A> ^Li*) 1 

Icj ^ xitST 


“ The eager crowd that makes its court 
to me — 

— Amongst them all a man I ne’er did 
see. 

The people that as hroes made their 
name, 

HaV'^c never sought me out*— from very 
shatne.” 


jIa^ jC'U /o y' \ 


\j w j^\j^ jj y 

OiC J' 

(5jb ^ iS^^J 
j^.,j 0^ c^j 


“ With wooers things are as 1 now explain 
What wonder if a 1 remain.” 

Thou also. Brother, as regards this tale 
Remember him who told it without fail 
If thou hast any manliness, O man ! 
Beware thou follow not this courtesan. 
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^ jU ob*^ 

(JU w-)Lw-i5^ I j (jb^ jf^ I 

^ OJAS*- CrJ o^b bj-^ -^. k 

bJ bb (Jb^. b^. 

I Jojb j-3j^ S^ 
b^ (J^. 

^5J-^ b3 ^ j 3 __5 Jj 

^b b^ ^'* bb^* 

J J C>b 


j 3 c^- ^ 


b o^lb' <^J*'^ J-* 

bjl* “b^ bb" 

jAa^ jjIaIo- iSJJJ ^ (Jf^ 

jliu 3 jS^ (jl^ 1 jl 


Three Objects in Life ^ 

In this world’s passing show, men that 
are wise, 

On three things only fix their wistful eyes ; 

On perfect honour — wealth — or ease 
from strife 

Whereby to gratif)' the sensuous life. 

If you require help in your device, 

Let your soul listen to my sound advice. 

Eternal honour if you w^ould obtain 

First rid your soul of this world’s short- 
lived gain. 

And il’ for riches you tlie world would 
court. 

With wisdom’s guidance let your work be 
wrought. 

Nathless your foot must tread content’s 
retreat, 

And gold to you as dust seem counterfeit. 

If you incline towards ease' — like sensuous 
men — 

Be not the mark ^ of danger’s arrow then. 

Toil not too much for increase in your 
store, 

I'hat fated is — nor can you make it more. 


j Rhyming in Shin 

Despise not voor Enemy ^ 
jIju b ^ feeble enemy do not contemn, 

j-i>- J If stranger he, or of the self-same stem. 

..jliT For it is manifest as the sun’s light, 

jlS ' jj MlaS^ \ What able men of old have said aright, 

J^y jj XS. j y A mighty spear may cause far less distress, 

ji» ji- '■jj.J A, xS^ ojy^ I’han a small needle by its littleness. 

^ Pafaphrased by Couat Schlechta in his first edition only, 

^ Lit. Do nut make yuur body a shield {to be struck) by the arrow oj danger (M). 
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^ ^yj_ i_aV ^ 

L*i 1 ^ \) 

■j?^. ji' •^ji ^s^y i y^y ck^ 

j'ULL j j-ia- J tSjJ 

^>\^y ji j jl cJ>\^\ 

Jy J^jjJ. bj' *A.A..S*^ (J^<A) 


CT*^ 


(^*Aj Aj ^ ^1 -A-wo** 

cJA) ■^. 0^3 

^ JL 1 ^U J JiAlw-Jb (jl -U^/lo- 
iiA,Aiw1o- ^***^ ^ y* c^. 

^ loky*" 

J‘j;;;S] ^ / L 

iAaaS***^ Lv^w S **^ 

J!^y 


iAj L 


IV -^Jj j<:' 


"■ '(^ j ^ 

^ fC ^So 






j'j^y o- 

jj| \JU^ C> 

Ji^*lr v>*^ ^ ij^. 4 >b" 

i}-J.^ j jy-'^ 
(y«yi>. ♦A.AoZiLfe ^yT 

yjky J - 


The Boaster ^ 

Observe the man who boasts himself as 
great, 

Whether his reasons are quite adequate. 

With truth and courage — he is free from 
blame ; 

Without them — turn away from his false 
claim. 

If anyone acts kindly — when you can 
Try to win over, and respect that man ; 
If badly — let his Fate for his offence 
Deal with him as it will — in recompense. 
The Envious 

If by the envious I have been maligned, 
It is because he knows my Fate is kind*^ 
Of the mean man why should I fearful be ? 
Who has no merit — has no enemy. 

True Aechemy ^ 

If for alchemy you care, 

The elixir ^ I will declare. 

To cheating it will make you prone, 

For losses, not for profits known. 

If you want gold, and silver too, 

I will explain what you must do. 

To till the soil contented be 
That you the great results may see. 

The benefits you reap this way, 

Are more than mortal tongue can say. 
From one comes seven hundred fold. 
The source and increment behold ! 


^ Lit. // h because from me kis heart is pained. 
® The elixir. The same word iu Arabic, Jkslr. 


^ Count Schlechta’s paraphrase is very attractive. 
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C^J j ^ God’s mercy too may more display, 

O jy^** J ^ And from your faults ^ springs His delay. 

j Rkymitig In Kdf 


eJj j\ Jo Jwllilo j\i ^ (.,5^^ 

ijJoT iji; S' iSj..r^ 

ji) ^ jl ^ 

^Ui>- {^\J^ 

c>' j„yj 


Cant 

How foolish for a friendship with the 

dead 2 

To fall out with your living friends 
instead. 

Who good and bad cannot discriminate 
If kept a mile away deserves his fate. 


He who, enthroned, a kingly crown doth 
wear, 

What pride is his when thinking on his 
bier ? 

The unreal life as real the crowd 
maintains, 

But for the wise deceptive it remains. 


c-5G j Jd> jo Ij* j> 

eJCS J\? 

xi OS/" 

Xi 

JJJ ^jJ. ^ 


Whilst you are bound “ by honour and 
by name 

You will not free yourself from men of 
shame. 

The comfort of both worlds you w'ould 
command ? 

From false ambition’s stain ^ then wash 
your hand. 

And Ibn Yamin had this in view alone 

When he deception’s glass ^ smashed on 
a stone. 


^ Your faults. Count Schlechta suggests from shthfulnm in sowing, rightly, I think, 

2 With the aead, i.e. wM the dead world. The reference is to the Hadlth, the world is a camiss 
and those that seek it are dogs. The Arabic will be found in the Appendix (M). Or possibly the poet refers 
to a dispute that arose among two sections of the followers of Shaykh Khalifa and Shaykh Hasan jun. I his 
view is held by Rashid-i-Yisimi, who says that in their eagerness to kiss theytones of the sepulchres dxc 
common people used to come to blows and murder one another. At last, in order to stop the riopng, 
the last Sultin of the Sarbad^r had the tombs made into a privy for the market people. See Rashida- 

Yisimi, pp, io 8“9. . „ . y- r 

® As every schoolboy knows, Milton calls “ fame (the object of ambition) that last mfrmity of noble 

minds (Lycidas). 

^ Deception’s glass. Cant. 
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r 


I ^«a:? \ 

twi-is (lA ^_3 ^ 

W jl 

<sJ.j2j* aAj «Cs1 ^ LA..Ls)rlS^ <> 


Steadfastness 

A man is he who stands firm on the 
ground, 

Though Earth like Heaven itself confused 
turn round. 

Him Phoenix-like ^ the storm moves not 
at all. 

Unlike the sparrows that from blow pipes 
fall 


e-AUj (j^ 

A.*<ui fl'-Ui AA) 

cJJLj ^ J ^ 


Angel and devil mingle in thine heart, 

Avoid the devil — choose the angel’s 
part.^ 

Enjoy to-day. To-morrow ? Let it be 

Why take in barter doubts ^ for 
certainty ? 


l 9^ ^ ^ 


Who follows Wisdom gains the victor’s 
meeds ; 

Of our frail lives Knowledge the army 
leads, 


<wl (J.^1 j\ i>jyo 


And wisdom is the path of rank as well, 

Has not God said : “ The wise are not 
from Hell” 5 


^ > ..ijp cJ"* ^ c3 ^ ^ 

OJJ^J ^ 

C/^ 3 -Xt> 


Seek not for wealth but wisdom, I bn 
Yamin, 

In grief and joy it ever near has been. 

Idris ® had wisdom, Karun ’ gold in 
heaps 

The first above the Fish ® — the second 
under ^ sleeps. 


^ Phoenix -like. Lit. Smurgh, See p. i and note z. 

^ Angel’s part. Lit. Pass to excellence from the angel. 

Doubts. Compare FitzGerald’s Rubdiydty stanzas xii, first edition, and xiii, second edition. Ah > 
T ake the cash, etc. The literal meaning is : Do not ghe away the cash of to-day. Do not take to-?m)rfow's 
credit, 

^ Knowledge the army leads. The meaning is that as an army is disciplined and led by its 
commander, so Wisdom or Knowledge disciplines and leads the army of vain desires that form our 
frail existence (M). 

® “ The wise are not from Hell.” According to Count Schlechta a dictum from the verbal traditions 
of Muhammad. 

® Idris. The Arabic name for Enoch, who was said to walk with God (Gen. v). 

’ Karun. The Arabic name for Korah (Numbers xvi). According to the Muhammadan tradition 
Korah, who was very wealtiiy, refused to contribute towards the upkeep of the Tabernacle, and was 
swallowed alive in the earth. The stoiy is that Korah became acquainted with one of three treasures 
concealed in Egypt by Joseph, and the keys of his treasure were a burden for three iumdreii while 
mules {Qmin [ixxixj xxviii). 

® The Fish, or fishes. Name of two stars. 

® Under the Fish. Under the fish, on which the Earth is supposed to rest. Hence the expression 
459 samdk ta simak means as wide apart as possible, and is nearly the same as the Persiany/s; td ba mdhl, 
as used by FitzGerald in his verse taking all shapes from Mdh to Mdhu see his Rubddydt^ H, ol fourth edition. 
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(JU- jl X 93 ^ -dij j\ 

<3^ (^1 (jr\5^«i*^ l}1:^ 


'Rhyming in Lam 

Men of Vision 

Take care i The world is passing by. 
My heart ! 

And quit this bed where fools do lie. 
My heart ! 

For every violet that blooms from earth, 
Was once a mole ^ on cheeks of former 
birth. 

Musk scented, that bespoke a beauty’s 
'worth. 


3^1 tbyj c-^f^ ^ iX^ 

cJ*2^ oL.^^ 


jaC jChj j>y^j ji/" 

<Jj 1 j>l jlAjSo 


And every hyacinth from out the ground, 

Was once a ringlet that some forehead 
bound 

Of sw^eeter scent than ambergris. My 
heart ! 

So make the most of time and do your part. 

For many skulls of Monarchs ^ have 
been passed 

Through the hot flame of Potter’s work- 
shop blast. 

Put pride away — in mirth take no 
delight. 

This is the street of men endowed with 
sight. 

In all your works be careful what you do. 

For relatives and strangers watch you too. 


OwXs fcA.*MA5 A^%Jfe.> 

J3 C^\ o\j JXs>- ^ 

b^ y y^jy, 

J3 J b^^ 

jj aS^j^ 

J-> cS' b'^J^ iJ \ ^ ^ 

^s»ca« Uia.v) A> ^ ^y^ 

c^\ <1)L/^ jj^ (Syf' c3^ 


To every class of people be polite, 

For thus you keep the path of Heaven 
in sight. 

If in the world you do not prosper well, 

Think not the world at fault — but the 
moon’s spell.*"* 

How often I this lesson did impart 

That joy is for unlearned folk, ray heart ! 

And Moses’ hand,'^ I think you showed 
in speech, 

But what avails if Christ to asses preach ? 


^ A mole. Compare FiteGeraId[*’s Ruhdtydt^ stanaia xix, where the original of the poetic image is as 
here, a violet, 

2 Skiills of Monarchs. Compare FitzGerald’s Ruhdiydi under the heading Kfizan^ma, 

^ Two lines are here omitted, as little in keeping with the tenor of the piece. 

^ Moseb’ hand, i.e* sometiilng mar*veUou$', FitzGerald’s note is as follows : ‘* White hand of Moses 
(Exodus iv, 6), Where Moses draws forth his han<h not according to the Persians leprom a$ wow, but 
■white as our may blossom in spring perhaps. See his RubMydt^ stanza iv. 
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r 




Rhyming in Mm 

Bitterness of Soul ^ 


u 




•1) \o- 






As a millstone turns for grain, 

So perplexed for food 1 turned, 
As a millstone rests again, 

On my pivot rest I earned. 


^ Xls «Aa^L 1) 


How long, O Heaven, to meanness wed, 
Thy violence must me disgrace, 

That I for lack of daily bread, 

Must haunt the forecourts of the base ? 


y>- Jo L) 


If perforce we swallow dust, 
That is better than that we 
A loaf of barley purchase must 
At the cost of dignity.^ 


f 

^i>\ jliaw! J 


If on flesh of birds we feed, 

From the folk of sordid mind, 
Like the bitter wild gourd’s pulp 
It will leave a taste behind. 

My heart with sorrow suffered sore, 
As I chafed at the delay. 

How long must I wait before 
The Sultan’s presence see I may ? 


0^ c-AL# iie>- 


As to the Shah I must maintain 

His kingdom is not worth for clioice, 
The rudeness of his Chamberlain 
And harshneSsS of the Porter’s voice. 

Like the far from men 

I have found a cell elsewhere ; 

For unlike a common hen 

Demeaning acts I cannot bear. 


3^ (^UaS j\ ^SjJJ 

jl jj^ ^ tij^ Ji 

kS^j j ^ J 


Ik Memoriam ^ 

By God’s decree I visited once more, 

The house where my great friend had 
lived before ; 

Our ancient bond— his truth came to 
my mind, 

And how he sported — and his presence 

kind. 


^ Not paraphrased by Count Schlechta. 

® The puns in these lines may be noted. 

® Like the Anql, See p. i, note z, 

* C'ount Schiechta’a paraphrase is not at all like this texu 
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0^3 ^ 

C-j' J, J O^y^J s' 

Cjjjj\ (Jj-^ O' ^ 0-^ ^-a=>- 

^«Aj >\ms i,^***^ ^ <5“^ !<*• — / 

1 ^ (Jo> L*1 

3? J3^ i)j^ i)^ 
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The tears rained down and as in heart 
I burned, 

Alas ! I said, for joy to sorrow turned ! 

“ Since thou art gone nothing but thorns 
I see 

And e’en in paradise no roses bloom for 
me.” 

By God ! Thy love makes bootless I bn 
Yamin, 

Ashamed to live when thou art no more 
seen ; 

But comfort gives in thinking as that 
friend 

Has passed before — these days shall like- 
wise end. 


f O IrT 

\^/^ iSj^^ jf ^ 

S -j' f J 

liT* 

(“^V (‘jj 


The Drachma^ 

Last night I saw a drachma in a dream, 

And said : “ ’Gainst me why do you 
rancour show ? ” 

The answer came : “ Because you hold 
me mean, 

And here and there in largess too 
bestow.” 

The misers know my true magnificence, 

'1 o them I go forthwith in conse- 
quence.” 


j»Ju3 (3^^ J 

j\ j' vfi (*-•■^1/' *0 

i3bj 

jj 

6jjj j3 ^ 

jf c«Sj3 jf jl 


Sic 1 RAKsiT Gloria Mundi ^ 

1 journeyed thro’ the world thro’ its 
unending spaces. 

Of manliness no sign ’* I found in human 
races. 

Within this emerald porch where daily 
moves the sun ^ 

These pithy words I saw in golden 
letters done : 

O thou on two days wealth puffed 
out with dignity 

Be not deceived, I saw a greater one 
than thee ! 


^ Count Schlcclita has not dealt with this fragment. 

® Not paraphrased by Count Schlechfia. Rashidd-Tisimi says that these verses are included in a 
gasida of Kamdl Ismail and probably do not belong to Ibn Yamin. ‘'Thj «re, howmeft found in the 
oolhted '•vermm* 

® No sign. Lit. / am not a man if I saw traces of manliness, 

^ Where daily moves the sun. Lit^ In the mansion of the sun, 

^ Pithy, An idiomatic meaning of khush. 


D 
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bj 


„ ^ ^ ^ ^ The morning’s jewelled crown whoever 

^ wore awhile, 

^ JlJ bj jb ^ ^ 

jJ JC^ oHoL. J From earthly happenings in this I 

V L/„ T. pleasure had, 

. 1 . , . . <^ Before me passed the fair, the plain, the 

a. j A; J 


<A*®1 «Aj-ma) Cy*^ y 


L-tf' JiL (^1 ^\ o^jT*^ kB^ ^3-^ 
ob J *Al;^ 

jl ^ iSyr iSj^ 

c/^b 


O' 


iij fcAob^ 


r^. uor 


Towards the Street of Nothingness 

Towards the street of Nothingness 
My face is set, O morning breeze ! 

Bring me words of pleasantness 

From that mouth,^ my mind to ease. 

Braids that with her dress combine 
In pity take ^ and hither bring. 

So my shroud they may entwine 
When I pass from everything. 

It is enough, with life endowed 
I am forgetful of my kin. 

But when I die and join that crowd 
Who will remember me therein f 


Oy Rhyming in Nun 


jb bjji Cyy b ^ 
Cf c 5J-^. ^y, 

0^^ ^ C5^l* ^ 

jl ^ <i 
b3 j ^ ^ 

^ b^w b^ 

yjf ^jOU.4wi H) y** *iAv«s> wko Lj 


The Fen 

The pen hold higher than the sword in 
its degree, 

Altho’ in strength less pleasing it may be. 

And therefore keep to pen-work if you 
would 

Be first in meetings in your neighbour- 
hood. 

And for their livelihood, you may observe, 

Both men and women have to make it 
serve ; 

And know that one who wisely wields 
the pen, 

Confounds one hundred armed and 
mighty men. 


1 Not paraphrased by Count Schlechta. 

^ That mouth. The mouth of a sweetheart. 
* In pity take. Lit. For God's sake take* 
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(3^ jv^ j 




f 'i' J J J 

0^ ciil 

Oj-^ 0J*\^ c/'l/**" o!>t3>-l 

Cy^ jk 

j^jl^ j^ jl^ |y (j j t53 <J 

C>!>i-5v!l^ (J^ a^O jiS^ Jlit J j 

j (3^J^ o**i. j (^b 

-uJi jl jviid <^^*1 3! 

3^ '^>"3 (JIa^^aS ^ jZi ^ ^ 


Patience 

K sudden arrow from the bow of Fate 

Shot from an ambush struck my heart ^ 
of late 

And ended all my plausible affairs. 

And from the wheel of Time that envy 
bears. 

And days that pass inimical to me, 

Like locks of idols ^ beautiful to see, 

My life is twisted and entangled quite. 

From the contrariness of wheeling flight 

The Heavens, cherishers of mean and 
low. 

Have strangers made as friends of long 
ago.^ 

And from the blowing of the scorching 
wind 

And the cold breath of men of evil mind, 

My Spring stands bare, as turned to 
Autumn drear. 


Then with my wusdom great and vision 
clear. 

Of what 1 bore I uttered a complaint 
ITat it surpassed the limits of restraint. 


jy y,. 


>?" Cfl* 




3^ jLx>-l j.> 


at 




The answ^cr came : “ Follow^ no path 
herein 

Except the path of patience, Jbn Yainin. 
IT us I would choose in this precarious 
state 

Since we are subject'* to the whims of 
Fatef’ 


3^^ 

(jf)'; J cs^y^ i ^ 


The White Falcon and the 
Nightingale ^ 

The day has dawned, O Saki 1 Let 
there be 

A feast of morning time — and open so 

ITe door of Heaven’s happiness on me* 

Altho’ thy blandishments unceasing 
grow, 

O idol of delight, much joy in them is 
mine, 

Then come again, with coyness 
entertain. 


I My heart. Lit. TAe target of my heart. s Idols. VAat !s beautiful women. 

r riends wug ago. Lit* friends of the cave., that is very intimate friends. In allusion to Abu 
Hakr, who was hidden m a cave v^ith Muhammad before setting out on the flight to Madinalu 
^ This Ime gives merely the implied meaning. 

5 Not paraphrased by Count Schlechta. 
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cf" j'^j oli^ jj 


a Aj>- o«Ai 3 I ^ ^ li 


0^-3 3^ c,3>^ 

0^ *:>"-2 j\ ^Jy^J Ok/' f-5 

vj>^l pj^ ‘*^!.lj cj^y -^k sJj 

iji '^.J^ ^ 

1 ^ tAw*2ili (1)^ ^Jlw 1^ 

,jl*.'wi »3 J <J^ 

*Jo \ vJyAW «A,> ^ ^ «Ai*3 1 


b Ca-^ -c5" J^jjj ly^ 

i«X} Lma) kA.. 3) ^1 

t»l jAiu **31 ji^ jl C>^JJ 


As for the rest, with water of the vine ^ 

Thy hands make clean, and from 
desires vain 

Purging thy soul, thyself in prayer resign. 

Why have you thus behooded the bright 
eyes 

Of Falcon white - well known as 
‘‘ Reason sane ” ? 

But that her ^ wings may reach the open 
skies. 

Where soars the soul, unbind her eyes 
again. 

The nightingale endures within a cage 

The penalties ofplaintive songs ‘^hesings. 

Sing not at all. In sterner things engage ; 

Like falcons perch upon the fists of 
kings. 

A Friend "* 

If you would gain what in the world is 
best, 

A single-hearted friend outweighs the 
rest. 

And if you wish to know what marks he 
bears, 

Then Ibn Yamin will show how he 
appears. 

What grace thou hast he should the 
more adorn, ^ 

In eyes of enemies become a thorn. 

Such a true friend is rare. If such you 
gain, 

More dear than your own life his love 
maintain. 

High Thoughts ^ 

However much Fate makes your station 
low, 

The habit of high thoughts do not forego. 

Your food is from the CreatoYa stored 


^ Water of the vine. Ceremonial ablutions with wine are supposed to make a man forget worldly 
gains. So notes Professor M. Mahfuz-ul Haq. See a quotation from an Urdu poet in the Appendix. 

^ Falcon white. A large falcon of the best strain. Cf. stanza xxvii of my edition of “Omar 
Khayyam. 

® Lit. In order that thu mayest reach. I have kept to the 3r<l person, 

^ Plaintive songs. Cf. Vergil, Georg, iv, xg. 

at ilia 

Flet noctem ramoque sedens mherabik carmen 
Integrat et maesto late loca ^uestihm impiet. 

® Not paraphrased by Count Schlechta. 

® The more adorn. Lit. Be should be a moh on the face of friends^ i.e, enhance their virtues (M), 
^ Daily food. See note, p. ii. 
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3 3^‘AI*-' 3 ^aJa> 

jU. 1^3^ J 3 I 
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37 

How shanicfiil then 10 beg from door 
to door. 

With calm and honour let your work be 
done 

So that you stand and serve not anyone. 

A Fool’s Face ^ 

An iron anvil with one’s teeth to break j 

From hill and dale to pick thorns with 
one’s eyes. 

With birds o’er water pools a fight to 
tale, 

To rest in jungle where a lion lies, 

On mountain tops with eyelids to gyrate, 

And booted on a dome to run and 
rise ; 

To the wise soul, all these more pleasure 
make 

Than seeing a fool’s face far off implies. 


<3^, 0 ^ X^j ^ A^l 

*2>j^P^ (3^'^ jj ArfwA** 

Cf J oW i^Ai^ »3w^^ jAilj 

»» V 

v y* «^*As A) i> 


Pilgrimage ^ 

I said to tombs of ancient men Pli go, 

Perhaps some peace may from their 
spirits flow. 

But Wisdom heard, and spake : Stay 
where you are, 

Imperil not your life in dangers far.” 

Have living men with honour ciothM 
you 

That the departed shrouds should offer 
loo r ” ' 


jlj 


Myming in Waw 


J" (5^^ C5^ij 


\laC ^ 


S c5*^ ^ ^ J3 

jjp AJIrfL 3^'f®*" 


(jIFTS 

By gifts you shall become the King of all, 

By seeking gifts you shall become their 
thrall. 

But if you ask for nought from any wight. 
You are his peer*«-if kingly be Ins might. 


^ Count Schk‘cht«’'s paraphrase differs greatly horn our text. 
^ Not paraphrased by Count Schlechta. 
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(jUio*- Lfc oj ^ «Jll« ^ 
"VL ^ 

jl jL^l jl 

^ b \S^ 

jl jljji ijjl ij ^ <jS' 

(*^ cyf-_ jj 

^~>y ^ ^ cf ■^. (^jj 


The Persian Water-wheel^ 

Like a great water-wheel the world we 
find, 

And people like the jars with it combined. 

Brimful of wealth the vessels upward go^ 

Replete therefrom the margins overflow. 

Again a crowd we see, that downward 
press 

With hands all empty from its wheeling 
stress. 

Expect not faithfulness, son of Yamin ! 

For he shall fail who puts his trust therein. 

Covet it not. To none can it afford 

A morsel without bones from its vile 
board. 


^ cJ^*>P v-AAs ^ 

y c} Ai ^ 

d>-»’ ^jy iS^y^ ^ 

y> <^jy 

j>. jj 

ijb oj:>y ^ JJ 

y b\f j J «cA) j\ 

c 5 iJ j O^. j ^ 

y cJ^ k c5j^ 


As YOU Sow, so SHALL YOU ReaP ^ 

Why should you blame the firmament 
and say : 

‘‘ Thy sway ^ for me distress and 
evil brings,” 

If like the falcon silence be thy way, 

Thy perch shall be upon the fists of 
kings. 

If you complain,'* as nightingales do sing, 

Your dwelling place shall be a narrow 
cage. 

Go to 1 For Heaven is neutral in this 
thing 

And your position never did presage. 

See from yourself, what fate you shall 
sustain — 

Upon your neck a jewel or a chain. 


yy k ^-Cj <1)^ 


3^ 


The Simple Life 

Two loaves of bread of wheat or barley 
meal. 

Three suits of clothes of pattern old 
or new ; 


^ Coimt Schlcchta’s paraphrase is very meagre. 

^ Thy sway. Lit. From thy sway t became very distressed (nik hadhd!) (M). 
® Complain. See p. 36, n. 4.. 
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A. 

JJ l^T> j' \fi ^tlth yLT” 

c;]f_ ^y} •ij^. Jy. *^ 1 /^ To Ibn Yamin seems better a great deal 

jiUlS^ ** iLJLma 3 * Than pomp of Kaiqubad and Kai- 

j ^ u> sX J khusru> 


elib 




o^U jl jljA 

»b (^i'e J3y 

b— ^ 

y>c^ I 

“b <JU- j! 

jjj (_s^ ob*^ Jt"' J'’^ 

oly.- j O^. sX ^ ^ 

b jj 


aJI 


b i (yj S' 

cS-?^ ii' 


oIj aj5*^ ^.. 


■ ^ (>J vb* 

. I 






aijj^ J ij}cS^ J iS'^ 

■^j cr^ lij'^s^. j' 


Rhyming in Hd 

Vain Propitiations ^ 

If as a pilgrim, putting trust in God, 

A thousand times to Mecca you have 
trod ; 

If on the road from dust your hands 
have framed, 

A thousand fanes like that “ remotest ’’ ^ 
named. 

If you with sword redeemed from Kafirs 
sway, 

A thousand godly Moslems ^ every day ; 

If for God’s sake you rescued wdth your 
hands 

A thousand naked, hungry folk in bands ; 

Your gain — a wind — no sin will satisfy 

In that from pious hearts you draw — 
a sigh. 

The Simple Life *'’* 

For your own soul’s delight, 

Better than crown or throne, 

A spot secluded quite 

You’ll chose ; where one alone 

A book with you may share, 

Partake your lowly fare. 


^ Kings of the Kai dynasty. Cf. FitxGcraldb Ruhdiyat^ first edition, ix, etc. 

2 Not paraphrased by Count Schlcchta. 

* Miisjid-i-aqsdt the most remote temple-, the temple at Jerusalem. 

We read in the ^urdn : and who shall teach thee what the steep Is ^ It is to ransom the captioje-, or 
to feed in the day of famine, the orphan who is near of kin^ or the poor that Ueth in the dust, [xviiij xc. See 
also Hafiz, p. 155, where he compares his mistress* kindness in writing to him as equivalent to the release 
of SCO slaves. The tenor of this fragment may be compared with verses by the Rev. R. H. Fronde in 
Lyra Apostolica, 1843 ' — 

“Loro, I have fasted, I have prayed, 

And sackcloth has my girdle been.’* 

!i« * »!* 

“Yet think not prayer and fast were given 
To make one step twixt Earth and Heaven.” 

^ Not paraphrased by Count Schlechta. 
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J j\ 

,J^J 


jUu. Dj,i ji ^CL” ^js ^ jl 


Aj 3 c- 


u 


^U ^ C^ oj:j J \ Jo‘ 

^ i)^ ji 


K^[sS^ <5>J 

J 3 3^ 3 j 


Your nakedness to hide 
A girdle ^ will suffice. 

Ail patched — and shreds beside. 
Better than satin nice, 

All wrought with threads of gold, 
And silk scrolls manifold. 

Your thirst to satisfy, 

A broken earthen pot 
With water cold supply, 

And this you’ll find I wot, 

Better than squeezed grapes 
From cups of pleasing shapes. 

If fowls and sweets you lack 
And herbs at your repast, 

Then let them be — a .snack 

With bread will break your fast, 
Where health itself is good. 

Better than other food. 

And if enough you find 

From your farm management, 
I’he wise are of one mind, 

This is more excellent 
Than service paid to Kings, 

Wazirs — or other things.*^ 


’Rhyming in Td 


JljJ A»t> ^ 

jU- iSjjJ (jr^ 


PInvy and Malice 


An envious person 1 addressed 
Why do you wish your friends distressed ? 
Why do you wish the rising sun 
Of happiness for anyone 
To set forthwith in gloom and dearth ? 
What would you with this passing 
Earth ? 

That for yourself it may remain— 

And you a hundred wishes gain ? 

That I may live I wish for bread 
You long for life — to cal instead. 


^ A girdle. Lit.^ an tmtanned skin. Compare St. Mark’s description of St. Jolin Baptist, wkk a 
girih of skin about Ms loins. 

® implied. Not in text. 
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JL. 

kS^. iS ^ 

iji^ cr^^. '^jjJ ^ 

c-a-^ As 

(3-^ jk 

»kS {jf^ 3^ 

tAs Lo L<sl» 

(5 j^. 

|.lc Jja^l 3^ J cK 

ci^jl? <3iJ cA*-^ 

^1^1 Ajal ^IsJ <-A 

iSj^ cJ^ j (Sj^ 3^ 

Aj Iaw«^ ^ Lm> ^^yA 

(^jl O^tf^ j*^ .X 

Sj^ 3 J (>• 0^ 

w^ b OW*" 

(j5jbj! J jl y^ As^U ^ ^--*» 

^J>uAsl3 JU- ^j3 (jj;C j;:>- 


My Shadow 

It happened that a friend of me inquired 

Why from the world I stayed alone — 
retired. 

By day no friends assemble where you 
dwell, 

By night no mistress does your griefs 
dispel.” 

To whom I answered : “ Dearest friend, 
beware. 

Be not surprised at troubles that I bear. 

Except for peace no company I need, 

And friends that vex become no friends 
indeed. 

For friends, I know, resemble wine and 
roses, 

Hear while my tongue their attributes 
discloses.” 

^ Experto crede ’ as your counsel take 

From roses — thorns — and from the cup 
headache.” 

For me as friend my shadow ^ is most 
stable 

For in the world it is inevitable.” 

“ Nor joy nor sorrow make it turn away, 

Between us two no mist obscures the day. 

If with a sieve you sift the world all thro’ 

A better secret keeper ne’er you’ll view.” 

‘‘ As Ibn Yamin the taste of it has tried 

From all of human kind he keeps aside.” 


C>^y 

iyjLi^y>- j\ 


Friindshif 

When Time and Fate to you are very kind, 
A well-tried comrade to your bosom bind. 
Be quick and circumspect in this afair, 
And let no chance slip by you unaware. 


^ My shadow. Count Schlechta gives to the shadow the meaning of “ God But Ibn Yamin, 
following other poets, means that one’s shadow is one’s best companion (M). 



42 


IBN YAMIN 


\:i/ y ^ :iy \jj 


For if to-dav he friendship seeks from you 

To-morrow you may seek his friendship 

too. 






cSj^. ti yj. b cf^ 


Giving Gifts 

In giving gifts seek no return — and then 

Act as you say — and hide your acts from 
men. 

If thus, O Ibn Yamin, you’re resolute, 

You’ll tread the stars of Heaven ^ under- 
foot. 


jy •i'j Y jJu I 
^Ic <CjS^ 3*3^ 

j\y jji ojI,^ j\ Y -G* 




‘ crfv 




Advice in Crises 

Thus spake my Father (may he rest in 
light) 

How well a certain wise man spoke 
perhaps you know" — 

Whene’er from the base wheel of 
Heaven’s flight 

A crisis good or bad your way may go, 

Fly for protection to a man of God ^ 

Or join in prayer with God’s own 
chosen one.^ 


^ ^ 1 Ah 1 As»- jAI cJ^ 

jW OJ y 

*^Jjy 3 yj3 3 
{3^3^ (^Lii ^ 

jl J\ y U b»" 

cJ^*"**^ (^y'****b**' ,3 ^ ^ 


Avoid the Ignoble 

In tangled businesses God’s creatures fail, 

Only by trust in Flim shall you prevail. 

Run not to every door for daily food, 

What honour if thro’ shame you make 
it good ? 

For entrance to a court may seem too 
dear, 

If a base porter’s rudeness we must bear. 

Shun the ignoble— if he be the sun, 

As friend — ^your shadow will suffice for 
one. 

In solitude rejoice— peace kept in sight' — ^ 

Devoid of thorns— a garden of delight. 


^ The stars of Heaven. Lit. "t/te summit of Farqady Le, of a certain star near the North Pole. Line 3 
in this qity is taken from “ L *h 

^ A man of God. Bahib dili. As Hdiliz says. See Append ix.*“(M) 

® Chosen of God. Muqhil (M). 
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j5^ 

^\x:^ \ «A-w<»l ykist- 

jU u-J oLv>- i^\ ^ 


Let not /our feet within this circle ^ stray 

Nor like a compass falter in the wap. 

For from such people you may kindness 
take 

As soon as living water ^ from a snake. 


^3^ (Jj <j1>" Cy ^ 

tjj 3^. U 

' ^ j-> ‘^S' 

Cy?fo\^ 

^ 'SJ^^ Cy„ -^5 

cS^ -Li (J jj (Jj.:^ 


Marriage 

My brother — Hear from me advice 
Postpone your seeking for a wife, 
Even if your heart entice 
To enjoy the fruit of life. 

For a man may better bear 
All the ills of singleness, 

Than pursued by married care, 

Show^ a patient willingness. 

Though marriage is permissible/ 

Yet wisdom teaches you to know, 
Within this path it binding is, 

From Christ’s example not to go. 

But if in this you hesitate, 

Think what befell the Christ thereby, 
From women how emancipate, 

The azure ^ dome he entered high. 


lib ^ o^y^\j ^ 

aSo Tj J3 oAi J I ^ sji 


Plato ® 

As Plato lay a-dying 

One made a last request 
Where he would buried be. 

And Plato deeply sighing 
Thus issued his behest : 
Wherever I am found 
There shait thou bury me.” 


o'; 1/ 

^ ^ |.W jO y ^ 


If thou thyself dost know, 
Of nothingness the street 
Thou mayest enter so. 

For in the world of being 
Not quite asleep 

Nor yet awake and seeing 
Bewildered thou must go.” 


^ Circle. Probably the world. As the centre plant your legs firmly (M). 

^ Living' water. Lit, "fhe water of life from the Up of a snake* 

Not paraphrased fay Count Schlechta- 

^ Is permissible. The refereu.ee is to the wdl-knowx) hadith. See Appendix (M). 

** Axure. Lit. of the colour of the •water-lily, 

« Count Schiechta seems to have added two lines of Plato’s philosophy that are not In tlie text. 
^ In the same way I have added the word bewildered as implied. 
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MlaS^ 


if" ohj^ jS' tf'^ 


cry- 


(j\^;^ I/* j'; Clj\^ 

^ i c/ 1 ^•AajWiiS'*^ 

(jV^ (j^j j 0^“^. 
-U.I o3^/’ ^U a5Cj1 3J^ 

JT Oj Jhj Jl ^ 


Cold Comfort 

When I was overcome with sore heart- 
ache 

My friends approached to comfort me 
and spake : 

“ Be not downcast, for by the changing 
Fate 

Old ruins are rebuilt into their former 
state.” 

I heaved a sigh in my unhappy mood, 

And gave my clever friends an answer 
good : — 

“ Of what advantage when a fish ^ k 
dead 

Is water that returns whence it has fled ? 


or.ijt 

^J:r 

jU- j Oy_ ^ 




Beggars on Horskijack 

Do not seek a noble mind 
In a soul of abject make, 
Cypress and lilies you’ll not find 
In a thorny bramble brakc.^ 


sj-j) 


Why from fire of lustfulness, 

Drag your honour in the dust ? 
When you pass from such excess 
Your pureness wfiil suffice, I trust. 


3 j y>' ^ ^ 


I Ibn Yainin would rather wish 
IV) taste the broth of my own tears, 
Than be obliged to eat the dish 

Of bitter looks the mean man bears. 


\ jLw j, 

iSy. 3_}y. ^ j (/“Uilt 

fS^ i -Cjji- j\ j\i 

f'* y tlC 

01“'h * 


The Craze for Building 

Up to Capella’s height thy buildings go> 

What use is all the gold tiuui spendest so r‘ 

The gold that pays for stacks of bricks 
and clay, 

With shame bethink thee, stupid 1 Docs 
it pay ? 

Keep open house to gain a lasting name 

And thus surpass the vvT>rld’s great men 
of fame* 


t Compare ‘Omar Khayyam’s (Quatrain beginning Md hat mdhi in my e4ltlon of O* K1 l» p* 6o. 
a Cf Vergil, E. i, Ik 25-6, 

“ Verum haec tantum alias inter caput extwlit wrbea, 

Quantum lenta solent inter vibwrna cuprcs.sk’* 
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1^5^ ^liL* (jtwil 

j iSjj\ ji j5i 

j'Jj b j tSi 

0 ^ -J 


fb j c$j^ 

oIa^I ^ Aj ^1 Jil _jl 


^ a^>L- (^3ji>- (Jj^ J \ s 


In Praise of Husbandry 

If at hope’s journey’s end things go not 
well, 

On the still threshold of contentment 
dwell. 

If thou hast land, plough oxen, too, a 
pair 

Call one Amir the other call Wazir} 

And if thy livelihood too meagre seems, 

Borrow from Jews — and thus augment 
thy means. 

This seems to me one thousand times 
as good 

As early serving ^ for thy livelihood. 


iS ^ iyi Uj c^' j '“'e- 

^ b^‘ ^ k 

^ ^Ul 

J J J •=“bl 

jjj^ yf' J u )3 


^ b)^ bJ^ 1 

^jxjd J c^ b?bl*2' 


AxMBITION 

How little it beseems that any man 

Should boast himself of wealth in life’s 
short span, 

Or that for half a belly-full of bread, 

By favour of the vile should be bestead. 

At leisure live — as free — contented too 

Confide in God — Ambition’s path eschew. 

A Barley Loaf 

A barley loaf and woollen patched caftdn, 

With water cold from out a flowing 
source, 

(To read) a portion of the great Qur^n, 

Traditions of the Prophet, too, of course ; 

These with the concourse of a friend or 
two. 

Who would appraise at less than half a 
grain 

The Sanjar’s mighty kingdom ® — in their 
view — 

All this — a happiness I would maintain, 

That envy might who sits on Csesar’s 
throne, 

Or Alexander’s empire sways alone. 


Amir, etc. And, he implies, apply the stick to them under these names. 

* Serving* Lit. In the early morning girding thyself and salaaming to one like thyself 
® The Sanjar’s mighty kingdom. Probably refers to SnlUn Sanjar Saljuki, sixth Sultan of the Saljuks, 
son of Malik Shdh, who ascended the throne of Persia and Khorasdn in A.n. i roy. The Saljuks were 
originally Turkman and overcame the Buwayhid dynasty in a.d. 1055, They became the devoted patrons of 
the tks. Under the third Saljuk Malik SMh the cities became filled with mosques and colleges. It 
was during this reign that ‘Omar Khayyam flourished. 
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Quotations in the Persian Character 

U O)?’.. O’-' 

A-w bjJ^. 0^3 ci-^^ <S3~) .* 

lUsU y yy; 0^.^=- Jir-’ 

jU,/* <— U b^f' ^ b^^ 

ti/"j i'j J A 

^:)ir yii. ^ 4 j 2 ,a>» pLia]! 

yy y, ^.yi; yy—y^yh oly -xfclj 

\j^\ Jwi Aftly- jly jl :>j- — \j\m- jVi j bo 

'cr^ b/ ^ ^c'^' 


Reference 

Preface, 
p. xii, n. 4, 

P. I, n. 4. 

P. 14, n. I. 
P. 19, n. I, 
P. 29, n. 2. 

P. 36, n. I. 
P. 42, n. 2. 

P. 43, n. 4. 
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